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INTRODUCTION 

This thesis, dealing with the history of the Mizo 

Independence Movement, constitutes an attempt to identify the 

Mizo people, and their gradual movement toward independence. 

Because virtually nothing is known about the Mizo people by 

the Western World, this thesis hopefully will contribute to 

a beginning understanding of the Mizo people as well as a 

basic understanding of the current political situation in 

northeastern India between the end of World War II until 1974. 

Very little has been written about the Mizo people 

in either the English or the Mizo languages. The writer 

spent several months researching in the University of Cali-

fornia, Berkeley, library, and the Graduate Library of the 

University of Washington, Seattle. In addition to research 

in the newspaper room at the University of California, 

Berkeley, library, I perused The Amrita Bazar Patrika, The 

Assam Tribune, The Hindustan Standard, and The Statesman. 

Except for the newspaper entitled The Citizen, read at the 

University of Washington Library, the newspaper research was 

done at Berkeley. 

Finally, The London Times and The New York Times  

were scanned to throw a western perspective upon the relations 

between the Indian Government and the Mizo people. 
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Moreover, the writer spent some time at the California 

State University, Humboldt, Arcata, California, and California 

State University, Fresno, California. In researching in 

these universities, the writer employed The Overseas Hindustan 

Times and The Illustrated Weekly for recent events in Mizoram. 

In addition to newspapers, perusal at the Government 

Documents Room of the University of Washington Library proved 

of invaluable aid in supplying me with the documents entitled 

Suppression of Mizos in India; Assam-Manipur-Tripura; Scope  

for Industrial Development in Assam; and proceedings of the 

India Parliament, both Lok Sabha and Rajya Sabha, analogous 

to the United States Congressional Record were perused when 

such proceedings dealt with the Mizo people. The Constitu-

tion of the Government of India (1953) was available also. 

In addition, more documents were found in the California 

State University, Fresno, namely, India: A Reference Annual, 

1973, and Hindustan Year-Book and Who's Who. 

There was also a vast quantity of information I 

found in books and pamphlets written in the Mizo language 

and dealing with many social and political problems of the 

past thirty years. Still more information in the Mizo 

language was available to me through personal letters and 

statements from various acquaintances living in Mizoram and 

Manipur today, and commenting on the Mizo political situa-

tion. Of particular importance among these writings were 

early political party documents, obtained from India from 

political leaders who had been involved in the first days 



vi 

of Mizo political party formation. 

I have basically employed the historico-cultural 

approach to my subject and to the materials available to me. 

It has seemed that for a full understanding of the political 

situation in Mizoram from the end of World War II until 

1974, it was necessary to place political history within the 

broader context of the total cultural and general historical 

milieu of the Mizo people that included their first indige-

nous beginnings, through and including the influence of the 

missionaries in the 19th century, and later, the influence 

of the British Empire, and finally, the most recent influence 

of the Government of India itself upon the Mizo people.1 

1I was born in the village of Biate in Mizoram, and 
lived in the Mizo culture during my formative years. Since 
the Mizo language is my native tongue, I have been able to 
utilize a great deal of political literature written in the 
Mizo language. Translations into English are my own. 



Chapter 1 

THE SOCIO-ECONOMIC-CULTURAL STATE OF MIZORAM 

PRIOR TO CONTACT WITH THE WEST 

Mizoram: Physical and Statistical Description 

The district known today as "Mizoram" lies in a 

mountainous area in northeastern India, adjacent to the 

Burmese border. Currently possessing the status of a 

"Territory," the area formerly was designated a "District" 

by the Indian Government.1 The area was known, thus, as the 

Mizo District, or the Lushai Hills District, a part of Assam 

State, until the District became a Union Territory on 

January 21, 1972. To the Mizo people themselves, however, 

the area has always been referred to as "Mizoram," which 

means literally "the land of the Highlander." In this 

thesis, I will refer to the area by the name "Mizoram," 

though from the point of view of the Indian Government, the 

area is known today as the Mizo Union Territory. 

Physically, Mizoram exists within the area known as 

the Mizo Hills. These Hills extend along the southern 

1In Indian Governmental parlance, a locality within 
India can have the status of a "State," a "Territory," or a 
"District." Statehood carries with it a degree of autonomy 
superior to that of "Territory," which in turn carries a degree 
of autonomy superior to that of "District." Though now a 
Territory, Mizoram is in the process of seeking full Statehood, 
as will be seen in later pages. 
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border of the district of Cachar, and the eastern border of 

the new nation of Bangla Desh.
1 The area lies, then, along 

the extreme northeastern border of India, between Burma and 

Bangla Desh. To the north lies the Cachar District of Assam 

State; to the east, Burma; and to the south and west, Bangla 

Desh. Mizoram is thus linked with India only on its northern 

border. 

Mizoram contains approximately 8,140 square miles,
2 

an area comparable in size to the state of Massachusetts 

(8,257 square miles).
3 Climatically conditions are tropical 

and a village called Thenzawl, fifty miles south of the 

capital of Aizawl, lies directly on the line of the Tropic 

of Cancer. Rainfall varies from between 70 to 170 inches per 

year. Mizoram experiences the monsoon season between May and 

October, a period of high humidity. During the pre-monsoon 

months of March, April, and May, the temperature occasionally 

rises to 100 degrees Fahrenheit.4  

The 1971 population of Mizoram was 332,390.
5 Aizawl 

1For Bangla Desh see page 126, footnote l. 

2R. Vanlawma, Ka Ram Leh Kei (My Country and I) 
(Aizawl: Zoram Printing Press, 1972), p. 1. 

3Hammond Medallion World Atlas (New Jersey: Hammond 
Incorporated, 1969), p. 117. 

4Anthony Gilchrist McCall, Lushai Chrysalis (London: 
Luzac & Co., Ltd., 1949), p. 31. 

5India, A Reference Annual, 1973, Publication Division, 
Ministry of Information & Broadcasting, Government of India, 
p. 412. (Document.) 
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is the capital, with a population of 31,436. The second 

largest city in Mizoram, Lungleh, has a population of 5,730.1 

Among many statistics that might be quoted here, it should 

be noted that the literacy rate of Mizoram is 51 percent, 

making it the sector with the second highest literacy rate 

in India, next only to the state of Kerala.2 

The Ethnic Origin of the Mizo People  

There is a myth among the Mizo people that they 

originated as one of the ten lost tribes of Israel. Although 

this belief is difficult to substantiate, there is at least 

a possibility of its likelihood. Some people believed that 

the Mizo migrated from China during the reign of Ch'ien Lung, 

and it was believed that some part of the lost ten tribes of 

Israel found themselves in China. A Catholic missionary, R. J. 

de Jaegher, wrote that the Israelis who went to China eventu-

ally worshipped Chinese gods and became a part of Chinese 

culture. Whether there is any rea1 truth to these myths or 

not, it seems at least to be a fact that the Mizo people 

employ a cloth design in a garment used to cover babies, that 

is identical to the design in the cloth used to cover Moses 

when his mother hid him in a river.3  

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 1. 

2S. Guru Dev, "Aspirations and Realities in Mizoram," 
The Statesman (New Delhi, India), 1973. 

3Vanlawma, Ka Ram Leh Kei, op. cit., pp. 1-2. 
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A second bit of evidence suggesting a link with one 

of the tribes of Israel lies in the use of the name "Pawla." 

In the pre-Christian, polytheistic Mizo religion, one of the 

gods who greeted the dead before they arrived at the Dead-

man's Abode,1 was named Pawla. This name is clearly a 

derivation of "Paul" (in the Mizo dialect all men's names 

end in "a," as all women's names end in "i"), and not at all 

part of the indigenous pattern of Mizo names, Paul, of course, 

was a common Jew's name, and the Mizo use of "Pawla" may 

suggest another connection. 

Aside from possible connections with the Jews, however, 

evidence is strong that the Mizo people migrated from Yunnan 

Province, by way of Shan State, in Burma. From Shan State 

they came further west, crossing the Irawadi River in Burma, 

and leaving some Mizo families in Burma who are now known as 

the Lusi.2 

The Mizo people may have tried to go further west 

but were prevented by the Himalaya Mountains. Thus they 

scattered in the mountainous areas between India and Burma, 

making these areas their permanent home. 

Before they had reached Yunnan Province, however, 

the ultimate origin of the Mizo people was probably Inner 

Mongolia. From there many people, of which the present 

1J. D. Baveja, The Land Where the Bamboo Flowers  
(Gauhati: Gauhati Publication Board, 1970), p. 3. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 3. 
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Mizos were a part, dispersed after reaching Yunnan Province. 

Some tribes traveled east and settled in Taiwan and Indonesia. 

The Paiwan, Pijuma, Tsuau, Yami and Ami tribes in Taiwan and 

Indonesia are close to the Mizo people in physical appearance, 

and in traditions such as the "Bachelor House"1 (to be 

explained later), and in the marriage tradition generally.
2 

Presently, the Mizos are scattered about in Mizoram 

proper, in Cachar District, Tripura State, Manipur State, 

India; Chittagong Hills Tracts, Bangla Desh; and Chin Hills, 

Burma.
3 

The Mizo people had also been "Lusei" or "Lushai," 

and the area is still sometimes referred to as the Lushai 

Hills. No one knows exactly where the term "Lushai" origi-

nated, but the word means literally "long head." The Mizos 

had also been referred to by the people of Burma as "Chin," 

and the areas had also been termed the "Chin Hills," by both 

the British and the Burmese. "Chin" in Burmese refers to 

people who carry baskets on their backs.
4 

Still a third 

designation for the Mizos was "Kuki." The Bengalis, neigh-

bors to the south and west, when they first saw the Mizo 

1See page 19. 

2
Janet B. Montgomery McGovern, Among the Head Hunters  

of Formosa (Boston: Small, Maynard & Co., 1922), p. 122. 

3Memorandum of the Case of Mizo, cited by Khawtinkhuma, 
Fanthuama, April 22, 1947, p. 2. (Document.) 

4
F. K. Lehman, The Structure of Chin Society (Urbana: 

The University of Illinois Press, 1963), p. 3. 
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people, asked themselves, "What kind of people are these?" 

In the Bengali language, this is what "Kuki" means.' 

After India gained independence, however, the Mizo 

people and their political leaders, partly to unify the 

people and to do away with possible division among the people 

due to slight dialectical differences in various localities, 

insisted on the term "Mizo" which means simply "Highlander" 

or "Hill Person," to include all the appropriate clans, some 

of them formerly designed Lushai, Kuki, Chin or whatever. 

Thus the possible danger of clans such as the Pawi, Lakher, 

Hmar, Paihte, Thado, Kawm, Rangte, and Vaiphei becoming 

autonomous and splitting away from Mizoram proper, was hope-

fully dealt with by this relatively new designation.2  

Linguistically, the Mizo people speak a Mizo dialect belong-

ing to the Tibeto-Burmese family of languages, the Mizo 

dialect itself being closer to languages of the Burmese than 

of the Chinese. The language has little or no association 

with the Aryan languages of India proper. 

The Early Political System of the Mizo People  

The Mizo people prior to Western influence maintained 

Chieftainship as a basic element of village government. Each 

village, containing from 50 to 100 houses or families, was a 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 38. 
2Zatluanga, Mizo Chanchin (The History of the Mizo 

People) (Aizawl: Khuma Press, 1966), p. 8. 
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separate entity, somewhat like the Greek city-state, and 

ruled over by its own "lal" or Chief. A chieftainship was 

inherited by a son from his father. How the first chiefs 

gained their positions will be dealt with in a later 

chapter.
1 

Each son of a chief, as he attained marriageable age, 

was provided with a wife at his father's expense, given a 

number of households from his father's village, and sent out 

to a village of his own. The youngest son of the chief, 

however, remained in his father's village to succeed him.2 

In case of the absence of a son, although it would be rather 

unusual, a daughter would inherit from the father. An 

instance of this occurring is found in the woman Ropuiliani 

of Muallungthu village, who became a famous chief.3 

Of the Mizo tribes, the Sailo clan--a clan is simply 

a group of families--was the most prominent. The Sailo clan 

originated when the Mizo inhabited Shan State in Burma. The 

parents of the Sailo clan were believed to be either Thando 

or Paihte clans, who today speak a somewhat different dialect 

from the normal Mizo dialect. Sources of this information 

1See footnote 1, page 8. 
2
Rathin Mittra, Barun Das Gupta, eds., "The Society 

in Transition in the Mizo District," A Common Perspective  
for North-East India, cited by Amit Kumar Nag (Calcutta: 
Pannalal Das Gupta, 1967), p. 82. 

3Baveja, The Land Where the Bamboo Flowers, op. cit., 
p. 13. 
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on the Sailo clan comes from Vanlawma's work.1 

Taken from Zatluanga's work, the following table reveals 

the origin of the Sailo clan:2 

Bawklua 

Ralnaa 

Chhuahlawma 

Zahmuaka 

Zadenga Lianthunga Liannghawra Thangluaha Paliana Rivunga Thangurha 
	 

Chawnglula Thangmanga Sailova 

From Sailova, then, the Mizo clan called "Sailo" came into 

being. Thangurha was believed to be the Chief of this clan in 

1176 A.D., and his descendents' rule, which lasted for about 779 

years, was formally abolished in 1955. 

It should be understood, however, that the Sailo was 

only one of several Mizo clans, and I am simply going into its 

history as an example of how the clan made up a part of Mizo 

society. Other Chiefs in other clans existed, for example, 

Chawnglera, the Chief of the Paihte Clan; and there was Pu 

Hrawva, the Chief of the Ralte Clan, as well as others.3 

1The mother of the Sailo clan was "Lalkiri" who had a 
son, fathered by the sun itself. The son became "Singsanga" and 
married "Sisingi." This couple had two sons, Ngeknguka and 
Bawklua. Later on Ngheknguka became the father of the Paihte 
Chief, and Bawklua became the father of the Sailo clan. From 
Vanlawma, Ka Ram Leh Kei, op. cit., pp. 13-23. 

2Zatluanga, Mizo Chanchin, op. cit., p. 88. 

3 Pu Chawnglera is the former chief of my mother's vil- 
lage in Aizawl. I know him personally. Pu Hrawva, the late 
former Chief of Venghlui, was the father of a girl friend of 
mine, Lalzuali, in Venghlui, Aizawl. 
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In the governing of a village, the Chief possessed 

absolute power. The Chief: 

1. had the right to order the death penalty. 

2. had the right to seize food stores and property of 
villagers who desired to transfer their allegiance 
to another village. 

3. had property rights over lands. 

4. had the right to tax traders doing business within 
the Chief's jurisdiction. 

5. had the right to make their sons Chiefs under their 
own jurisdiction. 

6. had the right to help Bawi (slaves) who were not able 
to purchase their own freedom.' 

Concerning the ordering of the death penalty, the 

records of Mizo history show little of this power being 

exercised by Mizo Chiefs. However, one example exists, taken 

from Zatluanga's work: 

In a war, Darlalpuii's father captured Sibuta, who was 
of the Palian Sailo clan, at a young age. While Sibuta 
was in captivity Darpuilali used to torture him by prick-
ing him with pins. Later, when the war was over, and 
Darpuilali's father died, Sibuta became the Chief of his 
village. He determined to take revenge on Darpuilali. 
He ordered his village young men to chain Darpuilali, and 
beat her up in front of all the villagers. After he 
ridiculed her he killed her and hung her head in front 
of his house.2  

As to the second power, when some dislike of a Chief 

arose, a villager might move to another village. This would 

mean paying his allegiance to another Chief. Before he left 

1McCall, Lushai Chrysalis, op. cit.,  p. 202. 

2Zatluanga, Mizo Chanchin, op. cit., p. 92. 
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his village, then, the Chief had the right to seize his 

properties, such as domestic animals, eggs, and rice paddy.1 

Concerning property rights, it should be remembered 

that the Mizo were both migratory and agricultural people, so 

that no clear-cut property lines ever existed as they do in 

the West. (Their agriculture utilized the slash and burn 

method which accounted for their migratory habits.) The 

Chief thus owned, or controlled, all land, and distributed 

land to families every year as he saw fit. The Chief's 

Ministers would, of course, have the privilege of choosing 

the best lands and the ordinary villager had to take what 

land was given him to work. In many cases lands were dis-

tributed by lottery. In general, the closer the land or field 

was to the heart of the village, the more highly the land was 

regarded, since it would be more protected from possible 

raids by marauders.2 

As to fourth right, the Chief of a village could in 

fact tax any farming family of his village six baskets of 

paddy after harvesting. Whenever a wild animal was killed 

in the hunt, the right front leg went to the Chief. The 

Chief also had a permanent share in the salt springs. One 

tenth of all salt collected from these springs went to the 

Chief. He also had an automatic share in fishing expeditions. 

1
Baveja, The Land Where the Bamboo Flowers, op. cit., 

p. 12. 
2
Ibid. 
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Wild honey was automatically the Chief's property. In these 

ways part of every income from virtually every family was paid 

to the Chief as a tax.1 

Although the Chiefs were assisted by their Ministers 

in everyday affairs, the Chiefs had sole power in deciding who 

should be the next Chief. Normally, the Chief's youngest son 

inherited the title from his father. Though I have attempted 

to ascertain the reasons why the youngest, rather than the 

eldest, son inherited from his father, the reasons are still 

obscure. The practice of the youngest son inheriting from 

the father still exists today. After giving his other chil-

dren in marriage, the Chief would place his sons, other than 

the youngest, in outlying areas but still under his juris-

diction. As a result, the number of Mizo Chiefs increased 

greatly during the latter part of the 19th century.
2 

Slaves  

In early Mizo society there were three kinds of 

slaves, or Bawis: Inpui Chhung Bawi, Chemsen Bawi, and 

Tukluh Bawi. 

The first term literally means "within big house 

slave." This term was applied to a person who in poverty, 

sickness, or distress, had sought and received protection at 

the hands of the Chief. An Inpui Chhung Bawi was expected 

1Baveja, The Land Where the Bamboo Flowers, op. cit., 
p. 12. 

2Ibid. 
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to work in the same way within his or her physical capacity, 

as any Mizo would work in the social framework. Moreover, 

a Bawi of this kind would share some of the privileges common 

to most Chiefs' establishments in the form of a more lavish 

table, more generous supplies of rice beer, and meat from the 

chase or from religious sacrifices.1 

No restriction existed as to where such a Bawi could 

settle within the jurisdiction of the Chief. After he had 

been married three years, he would become known as Inhrang  

Bawi, or "separate house slave." He was responsible for 

offering to the Chief the hind leg of any animal he killed; 

failure to comply with this custom would cost him one mithan, 

equivalent to the value of a cow.2 

A Chemsen Bawi, which means literally "red knife 

slave," was a man who had killed someone in the village, and 

had sought sanctuary with the Chief. He would do this by 

running to the Chief's house and attempting to grasp the post 

in the center of the house, thus becoming, by Mizo custom, 

the property of the Chief. Although under no obligation to 

work for the Chief, the Chief would act as the father of the 

murderer's children, so that the murderer would in effect 

lose both the responsibilities and benefits of fatherhood. 

At the same time, if he managed to reach the poste in the 

1
McCall, Lushai Chrysalis, op. cit., p. 123. 

2
Ibid. 
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Chief's house in time, he was thenceforward protected, at 

least officially, from retribution at the hands of the 

relatives of whatever person he had killed.' 

A fourth category of slave which should be mentioned 

were those defeated in battles who, to save their lives, 

surrendered themselves to the Chief. These Bawis were rela-

tively free and were allowed to live in separate houses while 

custom provided for the purchase of their freedom by payment 

to the Chief of a mithan or its equivalent.2 

The village Chief ordinarily employed a "Prime 

Minister," or Upa Min. He was appointed by the Chief as legal 

advisor. Although no tribute was paid him, because of his 

aid rendered, he was entitled to the choice of his own land. 

Occasionally he acted for the Chief. During the honoring, 

for instance, of a great hunter, the Upa Min would play host 

in the Chief's absence and he was an important participant in 

any other village ceremony.3 

Next to the Upa Min existed several Upa Te, lesser 

ministers or elders who would sit in council with the Chief 

and the Upa Min. They also selected their own land for 

1
McCall, Lushai Chrysalis, op. cit., p. 124. 

2Ibid. 
3
The word "Prime Minister" is quoted directly from 

Baveja, The Land Where the Bamboo Flowers, op. cit., pp. 
and passim. 
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cultivation, and paid no taxes.1 

Another important man without whom a village could 

not exist was the village crier, or Tlang Au. Another 

appointee, he was in effect the public relations officer for 

the Chief, made all public announcements, and gave orders 

the Chief wished enforced, such as an order concerning the 

digging of a well. The Tlang Au was given a basket of paddy 

from each household every year.2 

The blacksmith was also a vital village person, 

making both agricultural implements and weapons of war; he 

was paid the same as the village crier.
3 

It is also necessary to mention the importance of 

the village priest, whose main function was to cure the sick 

and perform religious ceremonies. Domestic animals were 

killed in religious ceremonies, and even a stomach ache 

demanded a ceremony for its cure. The priest would kill the 

animal and sacrifice part of it to whatever god was held 

responsible for causing the pain in the villager's stomach. 

The priest would then remain in the sick person's house until 

1Both of my grandparents Chhuaka from my father's 
side, and Chhunga from my mother's side, were Upas or 
Ministers. Grandfather Chhuaka served Chief Laltluanga in 
Biate village until he died in 1939. Grandfather Chhunga 
served Chief Chawnglera of Venghnuai, Aizawl until Chieftain-
ships were abolished in 1954. I can remember times when I 
was visiting grandfather's house in Aizawl and he would be 
gone to conference with the Chief. 

2Baveja, The Land Where the Bamboo Flowers, op. cit., 
p. 13. 

3
Ibid. 
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he, the Priest, had eaten the remains of the sacrificed 

animal, as well as partaken of the rice in the household. 

In this way the priest was remunerated for his efforts.1 

Finally, a group known as the Ramhuals should be 

mentioned in connection with village society. Ramhual  

families were normally large families who had attained the 

reputation of being hard-working, successful farmers. The 

Chief recognized their talents by allowing them to select 

their own land for cultivation. However, for this favor 

done them, they paid double taxes to the Chief. While ordi-

nary villagers thus paid six baskets of paddy in a year as 

tax, the Ramhual family would pay twelve.2 

Summary: Some of the Salient Cultural  
Features of Early Mizo Society  

It is difficult for a Westerner, or for the writer, 

to conceive of Mizo society prior to the arrival and influence 

of the British. For example, the farthest distance a Mizo 

man could conceive of, apparently, was Rih Dil, a lake 

located on what is now Burma's western border. The lake was 

believed to be the gateway through which a man's spirit 

passed on its way to "Deadman's Abode." Thus for the Mizo 

man, the tiny country in which he lived was the entire uni-

verse to him. 

1Baveja, The Land Where the Bamboo Flowers, op. cit., 
p. 14. 

2Ibid. 
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Since the Mizo language was unwritten, traditions 

were passed on orally from one generation to another, and the 

elder people of a village were highly respected, in part, 

because their minds, and tongues, held all that was a part 

of the past, all that existed in Mizo history.1 

As in most societies in the world, except those 

strictly matriarchal, men have a higher status than women; 

and this was certainly true in early Mizo culture. To have 

a son as one's first child was highly desirable. When a son 

was born, he was blessed with the phrase "May he be brave 

and kill many elephants." When a girl was born, on the other 

hand, she was blessed with the phrase "May she be worth one 

mithun when she gets married," which was, it will be remem- 

bered, the equivalent of one cow.2 

A boy was educated to be a good hunter and Pasal tha, 

a phrase literally meaning a good husband. However, the 

connotations of this phrase go much further, to include being 

a man in every good sense of the word: being kind, gentle, 

considerate, pleasant, etc. A pasal tha could be distinguished, 

too, from other men by the number of animal heads decorating 

the wall of his house. A woman was educated, on the other 

hand, to be good at weaving and an efficient housekeeper. 

From the time she was four years old she was trained to carry 

1Pastor Challiana, Pi Pu Nun (The Ancestors Way of 
Life) (Aizawl: The Trio Book-House, 1971), p. 2. 

2Ibid. 
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water from the well and gather firewood.
1 

Since no one had formal schooling, education took 

place in the home, and normally at mealtime. In the morning 

before the family went to work, the father would provide 

whatever instruction he felt necessary concerning the day's 

events, and give whatever advice he felt like giving. Chil-

dren were rather strictly disciplined and trained not to 

dominate mealtime conversations. Thus, mealtime tended to be 

a rather serious, formal occasion in Mizo households.
2 

Village life, however, was hardly peaceful at all 

times. Villagers could expect to be attacked and killed by 

another village's raiding party--attacked while on their way 

to their rice fields to work. While murder within a village 

was very unusual, it was, of course, highly creditable for a 

man to come home with human heads of his enemies and display 

these heads on his deck.3 Because the Mizos were headhunters, 

the raiding of villages caused villagers to live in real 

fear up to the appearance of the British, who put headhunting 

to a stop.4 

Life in a Mizo village was made gay and colorful by 

the occasions of Kut, or Mizo festivals. Mim Kut was a 

1
Challiana, Pi Pu Nun, op. cit., p. 2. 

2lbid., p. 3. 

3lbid. 

4
Ibid., p. 4. 
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festival held just after the harvesting of corn, in remem-

brance of the dead. Every family would eat rice and meat on 

this festival day if they had it, and in the evening, the 

villagers would gather at the end of the village for their 

feast.
1 

Pawl Kut was mainly a children's festival, for the 

children would dress up in their best closthes, attempt to 

catch birds in their traps and eat them, or a family would 

kill and eat a chicken in this celebration. During the 

evening, every person in the village would feed someone else 

while the men of the village entertained themselves with zu, 

rice beer.
2 

Finally, Chapchar Kut was a very happy three-day-and-

three night festival. Chiefs, elders, children, ministers--

everyone participated. Every household would make rice 

beer--zu--in preparation for this holiday. People, again, 

would go to the edge of their village for their feast, or 

drink rice beer, and dance in a circle, hand to hand and 

shoulder to shoulder. In the middle of the circle would he 

musicians with drum, horn, and tamborine. Children would 

join the dance, called Chai, and the grown-ups would let the 

children drink rice beer from their bottles.
3 

1Pastor Challiana, Pi Pu Nun, op. cit., p. 4. 

2Ibid. 

3Ibid., p. 5. 
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An important feature of Mizo life which should not be 

omitted here was the institution of the Zawlbuk, or Bachelors' 

Barracks. After a boy was fourteen years old, he would not 

sleep in his own home, but in the Zawlbuk. He would have 

been prepared for this change in his life, for from the age 

of six to about nine he would already have been given the 

duty of gathering firewood for the Zawlbuk and carrying it 

there. Once in the Barrack, the young boy would learn the 

ways of men, without the interference of women in his life. 

He would hear older men joke, and learn Mizo traditions and 

stories of brave hunters, and he would also learn to fight, to  

throw a spear, to wrestle, and to hunt, all under the direc-

tion of the elders.1 

In the morning the young man would go home, have his 

meals with the family, and go to work in the rice fields, 

return to his home for dinner, then perhaps court girls after 

dinner, and then, at about 10 p.m., return to the Zawlbuk to 

sleep during part or all of the night.2  

Religion 

The traditional Mizo religion was animist and poly- 

theistic. The Mizo believed in spirits or huai, both good 

and evil, supposed to be living in trees, mountains, rocks, 

streams and caves. But they also believed in one Supreme 

God. This Supreme God, however, unlike the spirits had, 

1Pastor Challiana, Pi Pu Nun, op. cit., p. 14. 

2
Ibid., p. 15. 
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very little to do with human beings, sadness, or happiness.1 

All illness were believed to be sent by spirits. 

Therefore, the village priest would constantly try to 

appease these spirits by sacrificing animals.
2 

The Mizo believed that a dead man would go to either 

Pialral (paradise) or Mitthi Khua (dead men's abode), depend-

ing on how many animals he killed in his lifetime. Ordinary 

people who were not hunters went to the dead men's abode.
3 

Ethics  

Tlawmngaihna is a term for which there is no equiva-

lent in English. Tlawmngaihna implies the capacity for hard 

work, bravery, endurance, generosity, kindness and selfless-

ness. The forefathers emphasized this value of action to 

their progeny. In days of both happiness and misfortune, 

the concept of tlawmngaihna was a stabilizing force.
4 

For instance, when someone died, the Mizo youths 

would dig the grave as if they enjoyed digging it. In 

actuality, because of tlawmngaihna, they were able to dig 

a grave with happiness in their hearts.5 

1J. Shakespear, The Lushei Kuki Clans (London: 
MacMillan and Co., 1912), p. 61. 

2S. Barkataki, ed., Tribes of Assam, cited by R. 
Thanhlira, "The Mizo" (New Delhi: National Book Trust, 1969), 
p. 83. 

3lbid. 

4Challiana, Pi Pu Nun, op. cit., p. 8. 
5Ibid., p. 9. 
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If a person grew sick or died in a village other than 

his own, the youth of that village would carry the dead body 

or sick person back to his own village. When the Mizo people 

traveled in a group, the youngest man's duty would be to 

obtain firewood to cook food for the rest of the company. 

If an older man's basket goes too heavy a younger man would 

help relieve the load. Later on, the elders would honor the 

man who had the greatest tlawmngaihna by letting him drink 

rice beer first in get together.1 

If a leopard or tiger came to a village and killed 

pigs and chickens, each young man in the village would be 

intended to be the one to kill this beast. No matter how 

fearful the beast was, everyone would help in the kill. This 

show of bravery, again, constitutes part of the concept of 

tlawmngaihna.
2 

Further, a girl would be said to possess tlawmngaihna  

when she worked constantly and very well. This would involve 

beginning her day by getting water from the well in a bamboo 

tube, cooking, husking rice, and going to the rice field to 

work. When she entered home, she would either cook dinner 

or weave cloth, as every womenfolk in every village main-

tained indigenous looms for weaving cloths.
3 Then her suitor 

1Challiana, Pi Pu Nun, op. cit., p. 9. 

2Ibid. 

3A. Z. Shahabuddin Mahmood, Introducing East Pakistan  
(Dacca: Barnali Printers & Publishers, 1969), p. 90. 
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might come and she would need to entertain them. Meanwhile, 

she would work at a loom and cook for the animals, as every 

village maintained its domestic animals which included pigs, 

dogs, and foul, etc.1 She would never complain of not feel-

ing well. The more productive she was, the more tlawmngaihna  

she would possess in the eyes of her people. 

Thus a look at the old Mizo society reveals that the 

concept of tlawmngaihna, the spirit to serve, informed and 

actively influenced every one of their activities, including 

war, hunting, and social life. In all matters this Mizo 

code of morals made it obligatory on every Mizo to be court-

eous, considerate, unselfish, courageous, industrious and 

willing to help others even at considerable inconvenience to 

oneself.2 

Summary  

The above, then, concludes the state of Mizo society 

to Western influence and control. The Mizo people were 

agricultural, polytheistic, and somewhat migratory. 

Their strong family unity, leading further into a 

clan unity, and beyond that into a village unity held together 

by a powerful village Chief, created further a strong autonomy 

and independence, at the same time it isolated them from the 

rest of the world. 

1Mahmood, Introducing East Pakistan, op. cit., p. 90. 

2“Mizo Tlawmngaihna Dharma," The Assam Tribune  
[Gauhati, Assam, India], April 23, 1972, p. 4. 
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How the culture reacted to Western influence, and, 

more importantly, to the presence of the Indian Government 

given after 1947, will be seen in chapters following this 

one. 



Chapter 2 

EARLY WESTERN INFLUENCES: THE BRITISH 

AND THE MISSIONARIES 

During the latter half of the nineteenth century the 

number of Mizo Chiefs was increasing. Each grown son of a 

Chief was given a new village to rule. As a result, Mizoram 

became too small to accommodate all the existing Chiefs as 

well as the new Chiefs.1 Thus, circumstances forced the Mizo 

Chiefs to invade neighboring areas. 

At about the same time, the British tea enterprise 

was booming. Wherever the British decided an area existed 

favorable to the growing of tea plants, a tea plantation was 

liable to be created. One such favorable area included the 

suburbs in the Cachar District, located in the north of 

Mizoram. When the Mizo people realized what was happening, 

they said, "Kan ram tur min lak khalh a ni," which means, 

"The British are cultivating our future land."2  

While the Mizos tried to expand Mizoram in the 

nineteenth century, the British were expanding the same 

territory to left and right and had acquired Burma as 

1See page 7. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 19. 
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well.
1 By 1849 the Mizos had launched several minor inva-

sions against the British Political Officers in Silchar, the 

capital of the Cachar District in the north of Mizoram. Of 

all the invasions the 1871 invasion became a landmark in the 

relationship between the British Officials and the Mizo 

Chiefs.2 

In January, 1871, a Mizo Chief Bengkhuaia of Sailam 

village invaded Alexandrapur village in the Cachar District. 

He killed Mr. Manchester, the tea garden manager there, and 

captured his daughter, Mary Manchester, who was six years 

old.
3 

This event, of course, alarmed the British Political 

Officers in the northeastern part of India and alerted them 

to the possible threat of Mizos, just in the southern Cachar 

District. In December, 1871, a British officer, Lt. Tom 

Herbert Lewin, along with his troops, came to Mizoram. To 

retrieve Mary Manchester was his prime reason for coming to 

Mizoram, but while there, he examined the possibility of 

building a road connecting India and Burma,4 the latter hav-

ing just been a newly acquired British territory. 

Lewin and his Army's presence in Mizoram was opposed 

1Norma Bixler, Burma a Profile (New York, Washington, 
London: Praeger Publishers, 1971), pp. 36-48. Note: Part 
of Burma became under British India Administration since 1781. 
At the end of 1885 all of Burma was in British hands. 

2
Vanlawma, Ka Ram Leh Kei, op. cit., p. 31. 

3lbid. 

4
Ibid. 



26 

by some Mizo Chiefs. However, the Mizos were told that the 

Armies were in Mizoram to start construction of the road 

between India and Burma. Mary Manchester was retrieved on 

January 21, 1872, and sent back to England.1 

In addition to Lewin's Army, 1800 soldiers, who were 

trained as both combat troops and constructor workers, 

arrived in Mizoram in 1890. Their officer, Captain Browne, 

became the first British Political Officer in Mizoram. The 

Mizos, who had inferior arms, had no choice but to become 

subjects of British rule. Thus, in 1890, Mizoram became a 

part of the British Empire.
2 

Under Browne's administration Mizoram was divided into 

many fragments, as the British had already followed their 

policy "divide and conquer." Part of Mizoram was given to 

the administration of Manipur State, part of it to the 

administration of Bengal (prior to Pakistan's existence), 

and part of it to the administration of Burma. Mizoram 

itself was divided into two sections: the northern section 

was administered under the Assam Governor, and the southern 

section, under the Bengal Governor (prior to Pakistan's 

existence).3 

After chopping Mizoram into small pieces, the British 

tactfully administered Mizoram. The Mizo Chiefs were allowed 

1 Zatluanga, Mizo Chanchin, op. cit., p. 130. 

2Vanlawma, Ka Rain Leh Kei, op. cit., p. 35. 

3Khawtinkhuma and Vanthuama, Memorandum of the Case  
of Mizo, April 22, 1947, p. 3. (Document.) 
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to exercise their powers as before. There was no obvious 

change in the Mizoram administration except that the British 

Political Officer had power above all the Mizo Chiefs, and 

the law and regulations he enacted were to be obeyed. How-

ever, with the increase of the Sailo Chiefs, the British 

Political Officers got involved more deeply in Mizo affairs 

which created a spirit of cooperation among the Mizo Chiefs.1 

In general, the British officials tried to develop 

Mizoram according to western standards. Western values, 

such as law enforcement, reward and punishment, institutions, 

such as, schools, churches, and prisons were created. New 

roads were started. Democratic ideas were spread as well. 

At the same time, some of the Mizo practices that have no 

western values, such as animistic religion and Cestivals 

were abolished, and some that were acceptable to the western 

World were preserved, such as tlawmngaihna.3 In short, the 

British officials moulded the Mizo people to fit into the 

British ideal of what a "man" should be.4 

Some of the specific outstanding works accomplished 

by British Political Officers whose titles were later changed 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 52. One 
instance of increased involvement by British Political 
Officers is illustrated by the following: Officers themselves 
made up boundary lines separating the domains of the various 
Mizo Chiefs. The boundary lines were drawn to secure peace 
among villages and their function proved to be very successful. 

2Ibid., p. 43. 

3See pages 20-22. 

4Vanlawma, Ka Ram Leh Kei, op. cit., p. 43. 
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to Superintendent, are referred to below: 

Captain Browne administered 1887-1890. Political 

Officer Browne made the first treaty with the Mizo Chiefs. 

The Mizo Chiefs accepted the fact that Captain Browne was 

the political head in Mizoram, above all the Mizo Chiefs.1 

R. B. McCabe administered 1887-1891. Political 

Officer McCabe introduced taxes. He told the Mizo people 

that when the need arose, Mizo youths must work for the 

British government as coolies, very low-paid laborers, which 

practice continued until 1953 and which the Mizo people 

resented.2 

While McCabe was in Mizoram, Rev. William Williams 

of the Welsh Calvinistic Church visited the southern part of 

Mizoram and converted a few Mizos to Christianity.3 

A. W. Davis administered 1892-1893. Political 

Officer Davis renounced Aizawl as the capital of Mizoram, 

and called it "Fort Aijal." There were 100 soldiers stationed 

in the fort.
4 

G. H. Loch administered 1893. Political Officer Loch 

employed engineers to construct roads. Before he came to 

Mizoram there were no roads worth mentioning at all. Some 

1Zatluanga, Mizo Chanchin, op. cit., p. 142. 

2Ibid. 

3Rattan Mittra and Barun Das Gupta, eds., A Common 
Perspective for North-East India, op. cit., p. 86. 

4
Zatluanga, Mizo Chanchin, op. cit.,  p. 142. 
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of the main roads constructed under Loch are still in use 

today.
1 

As mentioned earlier, Mizoram is a hilly country. 

There is no land flat enough for a large military group to 

practice drill. Thus Loch, with the help of engineers 

constructed a field called "Lammual" "Field to Drill," big 

enough for the military to drill, and still in use today.
2 

Loch also gave a printing press to the Mizo Presby-

terian Church3 which is still in operation, and is called 

the Loch Printing Press.4 

Loch also built the first jail in Aizawl.5 

A. Porteous administered 1894-1897. Political 

Officer Porteous built two outposts in Siallukawt and 

Serchhip villages.6 

While Porteous was in Mizoram, two zealous mission-

aries, F. W. Savidge and J. H. Lorraine, came to Mizoram. 

They began building churches and schools. They also estab-

lished a phonetic system employing the Latin alphabet for 

writing the Mizo language.7 

1Zatluanga, Mizo Chanchin, op. cit., p. 143. 
2
Ibid. 

3lbid. 
4
Ibid., p. 144. 

5lbid. 

6Vanlawma, Ka Ram Leh Kei, op. cit., p. 43. 

7E. Chapman and E. Clark, Mizo Miracle (Madras: The 
Diocesan Press, 1968), p. 4. 
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Soon Savidge and Lorrain began translating the Bible 

into the Mizo language. The Bible thus became the first 

piece of written Mizo literature. They converted many Mizos 

to Christianity. This conversion was a turning point in 

Mizo history, because after the Mizos became Christian, many 

traditions were discarded and many Christian practices 

embraced in their stead.1 

J. Shakespear administered 1897-1898. Political 

Officer Shakespear noted that the immediate Mizoram was 

governed by two states, namely, Assam State and Bengal State. 

Since Mizo people from these administrations speak the same 

language and have the same culture, Shakespear felt that they 

should be under one government. He was successful in his 

effort and Mizoram came under one administration, that of 

Assam.2 

Shakespear divided Mizoram into eighteen zones which 

the British called "Blocks." Specifically, Shakespear 

created eleven Blocks in northern Mizoram, and seven Blocks 

in southern Mizoram. He appointed two government representa-

tives known as "Circle Interpreter" from each Block, to 

represent the Block. These Blocks divided by Shakespear in 

1902,3 are still recognized as valid political boundaries 

1Chapman and Clark, Mizo Miracle, op. cit., p. 5. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 43. 

3Shakespear was in Mizoram as Political Officer 
1897-1898, 1900-1903, and 1904-1905, according to Zatluanga 
in Mizo Chanchin, op. cit., p. 139. 
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today.
1 

The British representative's title "Political Officer" 

was changed to "Superintendent" when H. W. G. Cole came to 

Mizoram. Cole administered 1899-1900. Cole tried to make 

the Mizo people feel a part of the British Empire. He ordered 

every Mizo village to make a tombstone in commemoration of 

Queen Victoria's death in 1900, and have a torchlight lighted 

all night when Prince Edward became the King of England.
2 

Cole hung three Mizos who robbed Pawi travellers and 

killed them. He did this to set an example to the Mizos that 

such brutal actions were intolerable.3 

Cole increased the number and importance of the 

Sailo Chiefs. He established geographic boundary lines 

specifically defining each Chief's territory. As a result 

of this, the Sailo Chiefs tended to become dependent upon 

British authority and aid. Thus, while increasing the number 

of Sailo Chiefs, Cole also increased the involvement of the 

British in Mizoram village affairs.4 

Cole also emphasized raising potatoes in Mizoram, as 

well as rubber and a good quality of chicken. He also insti-

tuted a bazar,5 a retail market in Aizawl in 1909. Cole 

1Zatluanga, Mizo Chanchin, op. cit., p. 149. 

2lbid., p. 144. 

3Ibid. 

4Vanlawma, Ka Ram Leh Kei, op. cit., p. 43. 

5This bazar, which became the downtown of Aizawl, was 
demolished by the Indian Army in 1966. See page 108. 
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started the first school in Aizawl in 1899.
1 

While Cole was the Superintendent, a missionary, 

Dr. Peter Fraser, M.D., arrived from England. When Dr. 

Fraser saw that slavery was still existing in Mizoram in 1899, 

he determined to stop the system. With the help of 

Khawvelthanga, Chief of Maubuang village, and the first 

Christian Chief, Dr. Fraser was campaigning to abolish 

slavery. Cole, meanwhile, was afraid that there might be 

an uprising among the Chiefs who would oppose such a 

movement. Cole felt that Mizo slavery was not as serious as 

slave institutions in the rest of the world, and was actually 

a favor rendered by Chiefs to the destitute villagers. Thus, 

Dr. Fraser lost his battle and was deported from India.
2 

However, Dr. Fraser did not give up. When back in 

England, he took the matter to Parliament. At the same 

time King Edward VII died, and to commemorate his death, 

Mizo slavery was abolished due to Dr. Fraser's strenuous 

political influence. Cole, as a result of this, left 

Mizoram.3 

One other important milestone during Cole's time was 

that the first Mizo man in history, R. D. Leta, finished 

his high school education in Shillong, Assam, in 1910. Mr. 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 43. 

2Ibid. 

3
Ibid., p. 44. 
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Cole celebrated this triumphant occasion with drum and bag 

pipes.1 

W. N. Kennedy administered 1911-1912. While Super-

intendent Kennedy was in Mizoram a famine or Mautam existed.2 

Kennedy tried to solve the problem by asking several villages 

to help out one another. He borrowed Rs.800,00.00 from the 

British India Government.3 

Census was taken in 1911. Among the Mizo people there 

were 2462 Christians and 3635 literate people.4 

J. Hezlett administed 1912-1917. While Superin-

tendent Hezlett was in Mizoram, some of the debts were repaid, 

although those who could not repay after ten years were 

excused.5 

World War I broke out. Everybody from the Crown 

Colony was expected to take part in the war against Germany. 

There were a few thousand volunteers.6 

Superintendent A. Playfair, who was appointed in 

1Zatluanga, Mizo Chanchin, op. cit., p. 151. 

2About every fifty years the bamboo trees in Mizoram 
flower. When they do, the rats eat these flowers wildly, 
reproduce rapidly because of the flowers which seem to act 
as fertility pills to the female rats, after which the rats 
ravage rice crops. This famine condition is a Mautam. 

3Zatluanga, Mizo Chanchin, op. cit., p. 151. 

4In the 1971 census, the Mizoram literacy rate was 
51 percent, making it the second highest literacy rate in 
India, next only to the state of Kerala. See footnote 2, 
p. 3. 

5Zatluanga, Mizo Chanchin, op. cit., p. 151. 

6lbid., p. 152. 
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in 1917, urged Mizo people to join armies to defend the 

British Empire. 2,100 Mizo youths volunteered and went to 

France. Those Mizos were stationed in Marseilles and Rhone 

in southern France. After a year in France, digging trenches 

and working as railroad workers, the Mizos came back with 

the exception of seventy-one people who died there.
1 

H. A. C. Colguhun administered from 1917-1919. While 

Superintendent Colguhun was in Mizoram, the great Influenza 

epidemic broke out in the world. Many Mizo people died from 

it. Interestingly, those Mizos who went to France were 

immune from this epidemic, but worked hard digging graves 

as two or three corpses were put into each grave.
2 

W. L. Scott administered from 1919-1921. During 

Scott's administration the Assam Rifles3 was opened to Mizos. 

Numerous Mizos joined this army.4 

Scott also prevented Mizoram from further fragmenta-

tion. While Scott was in Mizoram, the Maharaja of Tripura 

tried to seize part of Mizoram, but Scott defended Mizoram 

for the Mizo people.
5 

1Zatluanga, Mizo Chanchin, op. cit., pp. 152-156. 

2Ibid., p. 157. 

3The Assam Rifles are a military group made up of 
such Assam inhabitants as the Khasi, the Garos, the Mizos, 
the Nepalis, and the Assamese. They were formed during the 
19th century by the British army for the purpose of support-
ing army of occupation in any crises. Today they function 
as the branch of the Government of India army. 

4Zatluanga, Mizo Chanchin, op. cit., p. 157. 

5Vanlawma, Ka Ram Leh Kei, op. cit., p. 45. 
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Superintendent N. E. Perry succeeded Scott and from 

1924-1928 was one of the most famous Superintendents. He 

wanted to preserve many unique customs in the Mizo culture. 

During his four-year assignment in Aizawl he accomplished 

many things. 

(a) He made a standing order that in any village, where 
there are 30 or more houses, there must be a Zawlbuk, 
a Bachelors Barrack. 

(b) After the British came it was customary for Mizo 
Chiefs to demand eggs and chickens from their citizens 
in order to entertain a village guest who is a govern-
ment servant. Mr. Perry stopped this custom [tempo-
rarily, as we will see that this was one of the major 
complaints in the 1940s) in order to protect the 
common people. If anything was taken from a villager, 
it had to be paid for. 

(c) Perry made a new Mizo book of law. He found that 
prices paid for wives were not uniform in different 
villages. He set the basic price for a wife which 
was used for quite some time. He also made uniform 
the taxes the Mizo Chiefs demanded of their citizens. 

(d) Perry called a Boarder Meeting. In this meeting 
Perry abolished the fee that was charged by the Chin 
Hill1  (Burma), to people who moved from Burma to 
Mizoram. 

(e) Concerning the building of Chief's house, Perry made 
a law forcing the Chiefs to buy their own corrugated 
iron for the roof. The villagers would provide 
bamboo and timber, plus free labor. In the past, the 
Chiefs collected money even for the corrugated iron 
sheets for their roofs. 

(f) As mentioned in the previous chapter, Mizo men were 

1The Chins are the ethnic group that occupy the 
mountainous region along Burma's western border. They are one 
of the Mizo tribes. When the British occupied Mizoram, in 
order to rule the Mizos who were headhunters at the time, they 
divided Mizoram into several sections and the Chin Hills area 
was given to the Burma Government. For a close study of the 
Chin people see F. K. Lehman, The Structure of Chin Society  
(Urbana: University of Illinois Press, 1963). 
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taken as coolies, as free laborers or very low paid 
laborers by the government employees to carry bags 
and children of the government servants since there 
were no motor roads or buggies. Perry allowed the 
elders, the blacksmith, the sorcerers and the village 
crier permission not to work as coolies. 

(g) Perry also made a law by which a man who bought a 
new license for a gun must pay a gun tax.1  

C. G. G. Helme administered from 1928-1931. In 1929 

there was an excessively heavy rainfall in Mizoram. It 

rained continuously from the beginning of April until June 1, 

1929. Thus most of the Mizoram roads were blocked and 

supplies from Silchar were stopped as a result. Mail was 

stopped also. The year 1929 was known as Minpui Kum, i.e., 

the Big Land Slide Year.
2 

Helme tried to thin out the population of Aizawl. In 

a program without clear design, he expelled to surrounding 

villages whomever he considered surplus among the Aizawl 

dwellers, with the exception of government servants, mission-

ary employees, widows and old people.
3 

A. G. McCall administered from 1931-1943. Superin-

tendent McCall did not want to reduce the population of 

Aizawl. Instead he taxed every man above eighteen years of 

age Rs.3.00 as a Personal Residence Surcharge. However, this 

was abolished after India got independence in 1953 when 

1Zatluanga, Mizo Chanchin, op. cit., pp. 159-160. 

2Ibid., p. 160. 

3lbid. 
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authority came under the District Council.1 

While McCall was in Mizoram the Lushai Hills or 

Mizoram became an "excluded area" under the Government of 

Indian Act of 1935. This term implies that Mizoram is out-

side the control of the Provincial Legislatures. Responsi-

bility to Parliament for its administration is vested in His 

Excellency the Viceroy as Crown Representative, who delegated 

his power to His Excellency the Governor of Assam, as Agent 

to the Crown Representative, to administer Mizoram.2 

Toward the end of McCall's period, the Second World 

War broke out. McCall taught the Mizo people how to retreat 

if the Japanese should come and how to burn the paddies so 

the Japanese would have no food supplies.
3 

McCall also tried to create a better understanding 

and cooperation between the Mizo Chiefs and the British 

Officials. He called a conference on October 14, 1941 in 

which an election, to represent the Chiefs in both sections 

of the north and the south of Mizoram, was held. The 

minutes were as follows: 

(a) If a Chief dies and left an infant, village affairs 
would not be taken care of by the infant's paternal 
uncles, but by the village elders until the infant 
reached 18 years of age. 

(b) It was agreed that the Chiefs would have the right 
to sell medicine not including poison, because it 
was inconvenient to go from one village to another 

1Zatluanga, Mizo Chanchin, op. cit., p. 161. 

2McCall, Lushai Chrysalis, op. cit., p. 238. 

3Zatluanga, Mizo Chanchin, op. cit., p. 163. 
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to buy medicine [there was no hospital or drugstore]. 

(c) It was agreed to start a high school in Mizoram. 

(d) It was agreed that those men who sent to help in the 
war as Medical Aides were not to be asked to serve 
as coolies.' 

McCall stressed the fact that those Mizo Chiefs were 

the representatives of the Viceroy, the Governor and ultima-

tely the King himself.2 

On December 8, 1941, the British government announced 

its alliance to America against Japan. McCall then called all 

the Mizo Chiefs and asked if they were going to fight for the 

British. The Mizo Chiefs agreed to fight for the British gov-

ernment. Thus, in 1941 the following Mizos joined the army: 

Branch of the 	No. of People from No. of People from 
Army 	  Aizawl 	Lungleh  

Assam Regiment 	 914 	 351 

Indian Army Medical 	 600 	 172 
Corps 

Burma Army of Various 	531 	 50 
Corps 

Assam Rifles 	 315 	 25 

Lushai Scout Corps 	 285 	 24 
Other Unit Corps 	 122 	 44 

Air Force 	 44 	 8 

Navy 	 18 	 9 

Women Auxiliary Corps 	16 	 4 

Auxiliary Nursing 	 7 	 3 
Service 

Total 	 3551 	 3 

1Zatluanga, Mizo Chanchin, op. cit., p. 167. 

2Ibid. 

3Ibid. 
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During McCall's time, the Young Lushai Association 

(YLA), a pseudo-political party, was formed in 1935. It was 

modeled after the Young Men's Christian Association (YMCA). 

With the help of Welsh Presbyterian Missionaries Rev. D. 

Edwards and Miss K. Hughes, this organization followed the 

lines of the YMCA in England. The main objectives of the YLA 

were: 

To utilize leisure constructively; 
To aim at the improvement of Mizoram; 
To advocate the Christian way of living in Mizoram. 

 

Soon after the Young Lushai Association was formed, 

some politically inclined Mizos realized that the term "Young 

Lushai" included only one Mizo tribe but excluded the rest of 

the Mizo whose dialects were somewhat different from the 

Lushais'. Thus, the "Young Lushai Association" was changed 

to the "Young Mizo Association" (YMA).2 

Out of this association, the first Mizo political 

party arose, which became the Mizo Union Party.
3 After the 

formation of the Mizo Union Party the YMA became nonexistent. 

Until 1946, when the Mizo Union Party came into existence, 

this association was not a political party and therefore had 

no power to influence British Administrative Officials. 

A. R. H. McDonald administered from 1943-1947. 

1Zatluanga, Mizo Chanchin, op. cit., p. 176. In the 
YMA Rev. Evans was the President, Rev. Chhuahkhama was the 
Vice President, and Pu Kailuia was the Secretary. 

2Ibid. 

3For details of the continuing development of the 
Mizo Union Party into the present see Chapter 3. 
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Superintendent McDonald came to Mizoram when World War II 

was at its height. Thousands of Indian military arrived in 

Mizoram because Japanese soldiers had crossed India and 

Burma borders, and come as far as Imphal, Manipur, India. 

The British Indian soldiers requested Mizo men for coolies 

but McDonald refused their request, and protected the Mizos 

from the soldiers' exploitation.1  

McDonald protected the common man's interests. When 

he found some Mizo Chiefs, who were obnoxious to their 

villagers, he abolished their power. This action was unheard 

of before McDonald came. He also terminated some of the 

government's servants who behaved in a cavalier fashion and 

acted authority above that of the village Chiefs.2 

In 1946, with the assistance and encouragement from 

McDonald, the first Mizo political party, the Mizo Union 

Party, was organized out of the pseudo-political party known 

as the Young Mizo Association.3 

1
Zatluanga, Mizo Chanchin, op. cit., p. 176. 

2
Vanlawma, Ka Ram Leh Kei, op. cit., p. 48. 

3lbid., p. 49. 



Chapter 3 

THE BIRTH AND ACTIVITIES OF POLITICAL 

PARTIES IN MIZORAM 

The politics of the world were in a state of turbu-

lence in the early 1940's. In Europe Hitler was at the height 

of his power. He extended the German territories to the east 

and west. Britain was recruiting more armies from her 

colonies to fight the Germans. 

Meanwhile in India the national leaders Mahatma 

Gandhi, Pandit Jawaharlal Nehru, Muhamad All Jinah, and 

Subhas Chandra Bose were fighting fiercely for Indian home 

rule. These Indian national leaders told the British that 

the Indians would fight for the British on one condition 

only, that they be granted independence after the war. The 

British, knowing that their biggest enemy was Germany who 

tried to take all of Europe, promised the Indian national 

leaders that if the Indians fought in World War II for the 

British they would be granted independence. Meanwhile, 

Japan attacked Pearl Harbor on December 7, 1941. The 

British announced their intention of being America's ally. 

At the same time Japan was extending her territory to the west, 

as far as Imphal, Manipur, India.1  

1Zatluanga, Mizo Chanchin, op. cit., p. 167. 
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At the same time that all the great powers of the 

world were involved in war, there was great internal turmoil 

in India. The two major political parties in the 1940's were 

the Indian National Congress Party, dominated by Hindus, and 

the Muslim League, dominated by Muslims. While Mahatma 

Gandhi tried to create one India in which both Muslims and 

Hindus would work together, the Muslim League leader Muhamad 

All Jinnah and his party, asked for a separate Muslim country. 

Meanwhile, in 1946 British Prime Minister Winston Churchill 

sent Cabinet Minister Sir Staford Cripps to India to work 

with the political situation carefully before India was 

granted independence.1 

All of these events deeply affected the Mizo intel-

lectuals and indeed all politically aware Mizo people. The 

Mizos felt that the first necessary step for them to take 

was to form a political party of their own. A pseudo-

political group, known is the Young Lushai Association, or 

Young Mizo Association, mentioned in the previous chapter, 

had already existed during the 1930's, but it had been 

dominated by church leaders and prominent citizens of Aizawl. 

A totally new political party, quite divorced from the 

Christian Church, was needed. 

As a result of this widespread feeling, a man named 

Pu R. Vanlawma, who became the party's first General Secre-

tary, began making up the outlines for a future Mizo political 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 99. 
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party. Pu Vanlawma wanted the ordinary Mizo farmer to have 

a strong voice in the party.' At the same time, he wished 

that the word "Mizo" be included in the party's name since 

many of the different tribes in Mizoram were scattered 

throughout the area, in such localities as Tripura, the Cachar 

District, Manipur State, and the Mizo Hills themselves. The 

first tentative name he gave to the newly-created party was 

the "Mizo Common People's Union. 	Pu Vanlawma said, "The 

unity of the Mizo people must be maintained by a political 

representation which parallels the strong ethnic and cultural 

unity which already exists among them."3 Eventually the name 

of the party was changed simply to the "Mizo Union Party." 

The phrase "common people's" was removed in part because of 

a desire to make the former Village Chiefs at ease within 

the new party.
4 

On April 9, 1946, Pu Vanlawma took his outline plan 

for the party to the Superintendent, A. R. H. MacDonald. 

MacDonald approved the outline and on the same day, April 9th, 

1946, the Mizo Union Party came into being.5 

The members of the already existent Young Mizo 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 90. 
2Ibid. 
3Ibid., p. 87 as follows: "Mizo mipuite chu an nih 

ang tak leh an dinhmun dik taka awmtir turin." Translation 
above is my own. 

4Ibid., p. 90. 
5
Ibid., p. 88. 
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Association, mentioned in the preceding chapter, were highly 

in favor of the new political party. A first conference was 

held on April 25th and 26th, 1946, as well as an election.
1 

The following people were elected to office in the 

first 1946 election of Mizo Union Party officers: 

President 	 Pu Pachhunga 

Vice President 	 Pu Lalhema 

General Secretary 	Pu Vanlawma 

Assistant Secretary 	Pu Lalbuaia 

Secretary of Finance 	Pu Lalhmingthanga 

Treasurer 	 Pu Thanga2 

At the same meeting the objectives of the Party were set 

forth as follows: 

To guide and lead the Mizo people, and ultimately to 

attain an independent Mizoram. 

To bridge the gap between the ordinary Mizo village and 

the Chiefs and their Ministers. 

To create better understanding among all the Mizo, 

regardless of localities. 

To improve the Mizo standard of living as well as raise 

the position of women. 

To air the voice of the people at all times. 

1Partly because of the immediate popularity and 
strength of the newly formed Mizo Union Party, the Young Mizo 
Association declined and disappeared. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 91. 
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To popularize the Mizo language, so that the Mizo culture 

might be better understood and continued. 

To establish a press in order to publish papers and other 

materials beneficial to all the Mizo people.
1 

Rules for membership in the party were simple. One 

had to be a Mizo person, eighteen years old or more, and pay 

initiation dues of 20¢ with quarterly dues of 4¢ every four 

months to retain membership.
2 

Soon the Mizo Union Party became sizeable. Now that 

the Mizo Union Party existed, the Mizo people began to 

attract the attention of neighboring districts such as the 

Khasi Jaintia Hills, and Nagaland, as well as the rest of 

India generally. In the past, most Indians had never heard 

of or at best had been only barely aware of the Mizo district. 

After the formation of the Mizo Union Party, the General 

Secretary, Pu Vanlawma, was invited to Shillong, the summer 

capital of Assam State, by Rev. J. J. M. Nichols-Roy, a 

Minister of that State. While there he encountered reporters, 

among them an editor of the Shillong Times, S. B. Choudhuri, 

who asked many clearly elementary questions about the Mizo 

people, showing that before their political party, the Mizos 

had been virtually unknown even to their adjacent neighbors.
3 

1R. Vanlawma, The Mizo Union (Aijal: L. O. Press, 
1946), pp. 1-2. 

3Vanlawma, Ka Ram Leh Kei, op. cit., p. 97. 
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During the 1940's, the Moslem leader Muhamad Ali 

Jinnah insisted on creating a new state called Pakistan. 

Pakistan was to take in the areas where the Moslem popula-

tion was in the majority. This was the case in the states 

of Punjab, Afghanistan, and Kashmir. By taking the first 

letter of the names of each of these states, Jinnah derived 

the name Pakistan.1 

British Prime Minister Winston Churchill wished the 

British to remain in India for an extended time so that 

some of the territorial problems between the Mizos, other 

smaller kingdoms, and the Indians, could be resolved. How-

ever, in 1945, Mr. Atlee of the Labor Party was elected 

Prime Minister, and his views concerning the severing of 

relations between Britain and India were different from 

Churchill's. Atlee wanted Britain out of India immediately, 

where Churchill had wanted the British to remain until more 

internal Indian problems, such as the Pakistan question, 

were resolved to the satisfaction of most Indians. Atlee 

sent a Cabinet Mission that included the Secretary of State 

for India, Lord P. Lawrence, and Cabinet Ministers Sir 

Stafford Cripps and A. V. Alexander. The Cabinet Mission 

took time to study the concept of the creation of Pakistan, 

and basically agreed with the idea of its creation.
2 

The British Cabinet Ministry divided India basically 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 99. 

2
Ibid. 
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into three groups: the Punjab States in the west, the central 

states from Uttar Pradesh to Bihar, and the eastern states of 

Bengal and Assam. The first group theoretically would 

consist mostly of Moslems, the second mostly of Hindus, and 

the third, a mixture of both. There was some confusion 

about how Bengal and Assam were to be dealt with. Would 

they be a part of India, or of Pakistan, since the population 

was about half Moslem and half Hindu?1 

The Assam Minister needed to know with which nation 

the hill people, including the Khasi, Garo, Mizo, and Naga 

would identify themselves.2 

Mr. G. N. Bardoloi, the Assam State Chief Minister, 

had to present the desires of the people of Assam concerning 

which new nation they would like to join. Pu R. Vanlawma, 

the General Secretary of the Mizo Union Party, met with Mr. 

Bardoloi in Shillong to talk of the desires of the Mizo 

people. At this time the question of full Mizo independence 

had not occurred to Vanlawma or the Mizo people because the 

British then were in full control of the state of affairs. 

However, since Mr. Bardoloi had to relay a decision to New 

Delhi soon, with reluctance Vanlawma agreed that the Mizo 

District ought to become a part of India rather than Pakistan. 

Pu Vanlawma expressed to Bardoloi that the Mizo people 

desired a great deal of autonomy, however, to protect them 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 99. 

2lbid., p. 100. 
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from possible Indian exploitation later on.
1 Bardoloi agreed 

to the proposal, happy that Assam would become part of India 

with the agreement of the hill people.2 

The first General Assembly of the Mizo Union Party 

was called on September 24, 1946, with a maximum of two 

representatives from each sector of the Mizo Hills. In all, 

700 representatives appeared at the first General Election.
3 

As with other new and hurriedly formed groups, there 

were immediate internal problems. The first complaint 

concerned the President, Pu Pachhunga. For instance, it 

was said that Pu Pachhunga, the first President, was not well 

educated enough to hold the position of Presidency.
4 When 

Pu Pachhunga heard about the complaint against him, he insisted 

on resigning, but was persuaded to preside over the first 

General Assembly the party held.
5 

While the General Assembly was in session, Superin-

tendent McDonald saw the Mizo Union Party pamphlet in which 

there was an intent to abolish ramhual, the giving of favor 

1Suspicion of the Indians goes back to the 1920's 
when the Indians inhabited Khasi land to the northwest of 
Mizoram. The Mizo people were aware of their resentment 
against Indian merchants who began to control the Khasi 
economy. The Mizo people, who identify mostly with the 
Khasi tribe, thus inherited a suspicion and deep distrust 
of Indians from that time on. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 101. 

3Ibid., p. 107. 

4lbid., p. 108. 

5Ibid. 
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to the Chiefs in exchange for land.1 He was alarmed insofar 

as he felt that the Mizo Union Party was challenging the 

status quo. Indirectly, this intent to abolish ramhual  

challenged the authority of the Chiefs. MacDonald ordered 

the Mizo Union Party to move their meeting place from the 

Middle English Boys' School, to the Zawlbuk, a bachelors' 

barrack in Thakthing Veng.2 This was MacDonald's concession 

to the Chiefs since MacDonald feared the Chiefs' anger over 

his allowing the Mizo Union Party Officers to meet in the 

Middle English School, a government building which, there- 

fore, leant official sanction to the meeting. 

The following first Mizo Union Party Councillors, 

or village representatives, were elected at the meeting in 

Thakthing Veng locality, in October, 1946, as provided by the 

Party Constitution: 

Pachhunga, the First President of the Mizo Union Party 

Mr. K. T. Dawla 

Zairema, from Dawrpui Veng, Aizawl 

Reverend Chhuahkhama, from Mission Veng 

Thangliankhama, from Kulikawn Veng 

Ranga, from Saitual Village 

Vanlalbuka, from Sihphir Village 

R. B. Chawnga, from Tuahzawl Village 

Vankeuva, from Sialsuk Village3  

3Ibid. 
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The Mizo Union seemed to be well established after 

the new President and Councillors were elected, but other 

problems lay ahead. 

While the Mizo Union Party was gradually stabilizing 

itself, Mizoram Superintendent MacDonald became concerned 

about the future of Mizoram. He called a conference on 

November 7th and 8th, 1946, in which he invited all the Mizo 

political leaders including the Chiefs. The motive behind 

this conference was to make an attempt to set up a "Consti-

tution" or "Vantlang Rorel Khawl." Through this "Constitu-

tion," MacDonald intended to protect Mizoram from falling 

under the Indian government after the British left India. 

MacDonald said: "I am afraid that Mizoram is going to vanish 

unless the Mizos learn the democratic system while the British 

are here. Therefore, we the British must teach the demo-

cratic system to the Mizo leaders."1  

The proposals of the conference were set forth as 

follows: 

1. To confirm the existing established method of the 
Mizo Chiefs' inheritance and maintain it, unless 4 
out of 5 Blocks [Mizoram was divided into 5 Blocks 
at the time) agreed to change the method. 

2. The highest Mizoram political offices must be held 

1A. MacDonald, Memo No. 10772-1873G of 13-11-1946, 
Vantlang Hnena Hriattirna (Aijal: The Lock Printing Press, 
1946), p. 2, as follows: "British Sawrkar kal chhuah hmain 
Mizovin vantlang rorel dan an la zir theih loh chuan Mizo 
Ram a bo dawnin ka ring. Vantlang Rorel dan chu Mizo rama 
mi zawng zawng hmun pakhat ah kan zirtir thei lo. A hmasa 
berin vantlang aiawhtute zirtir tur a ni ka ti to a." 
(Document.) Translation is my own. 
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by Mizo Chiefs [not the Commoners or Mizo Union 
Party leaders). 

3. The number of representatives from the Mizo Common 
people and the Mizo Chiefs must be equal. 

4. To divide Mizoram into 15 sections, and draw one 
representative each from bon the Common people and 
the Chiefs, for a total of 30. In addition two 
representatives are to come from Aizawl city and one 
representative from Lungleh city.1 

The conference did not bear fruit because not enough 

Mizo political leaders attnded, since at that time the Mizo 

Union Party under Pu, Khawtinkhuma, aimed at abolishing the 

Mizo Chiefs. The same Party was afraid that MacDonald would 

prefer the Mizo Chiefs to be in charge of the Mizoram govern-

ment, as we see from Pu Saprawnga's letter to MacDonald: 

. . . Unless you allow us [Commoners) to have twice as many 

representatives as the Chiefs, we feel inadequate to represent 

all the Mizos; therefore, we will not attend your meeting."2  

1Khawtinkhuma and Vanthuama, Mizo Union Mite Hnena  
Thuchah (Aijal: n.p., 1947), p. 2, as follows: (1) "Kan 
lalte laldan leh in thlahchhawn dan zel hi bial aiawh hmun 
nga a then a hmun li in remtih a nih hmaloh chuan tih danglam 
theih loh ni rawhse (Hei hi tih danglam theihloh tihna a ni 
mai e). (2) Mizoram tuber tur chu Roreltu vuah a ni anga. 
chu chu Lal ngei nise (Bawrhsap siam an khan). (3) Lal leh 
hnam chawm bial aiawh ah in zat se. (4) Mizoram hi bial 15 
ah then nise, Bialtin aiawhtu ah chuan hnamchawm pakhat leh 
lal pakhat ni se, an vaiin 30 an ni anga; chumi bak ah chuan 
Aijal khawpui aiawh atan mi 2 leh Lungleh khawpui aiawh atan 
mi pakhat." (Document.) Translation is my own. 

2
MacDonald, Memo No. 10772-1373G. of 13-11-1946. 

VANTLANG HNENA HRIATTIRNA, op. cit., p. 4, as follows: "Kapu, 
He Conference hian mioui ai an awh lohzia tarik 6.11.46-ah 
khan kan thehlut tawh a. Mizo ram aiawh tlak nia kan hriat 
dan chu hnamchawm aiawhtute hi lal aiawh lethnih a ni tur a 
ni. Chumi a nih loh chuan he Conference-ah hian nimin ang 
bawka banphara thil title turin hnamchawm aiawhte hi kan tel 
thei tawh lovang. Hnamchawm aiawhte aiawh. Saprawnga." 
(Document.) 
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MacDonald did not accept the above letter signed by 

Pu Saprawnga in lieu of all the Commoners. MacDonald felt 

that some of the Mizo political leaders, including Pu Saprawnga 

were too concerned for their own personal gain, instead of 

Mizoram future. MacDonald said, "Some Mizo citizens are 

genuinely concerned about the welfare of Mizoram's future. 

However, they are too timid. They dare not say what they 

actually feel but merely do what their political leaders 

want them to do."1 MacDonald was sad to see that Mizo 

Commoners were too cowardly to voice their opinions against 

their leaders on important matters like this.2 

In November, 1946, the Superintendent of Mizoram, 

MacDonald, called the Block Office Bearers together. The 

meeting was held at Zawlbuk, the Bachelors' Barracks in 

Thankthing Veng, Aizawl.3. 

Before the meeting began, Pu Saprawnga, a party 

leader said, "We do not have confidence in our leaders. 

Therefore, I make a motion of no-confidence as our Constitution 

1MacDonald, Memo No. 10772-1873G. of 13-11-1946. 
VANTLANG HNENA HRIATTIRNA, op. cit., p. 2, as follows: "Tuna 
hnamchawm aiawhtute zingah mi vervek tak an tel bawk. Chuti-
ang mi chu Mizo ram pawn lama Sap haw pawl hnenah bawiah an 
inpe tawh. Mizo ram atan hmasawnna kawng tak an zawng lo, an 
pu thar duhzawng an ti zawk. An pu thar duhzawng hei hi a ni: 
Sap chu vantlang hmelma a ni tiin mipui fuihpawrhna, Sap 
hnathawk zawng zawng hlawhchham tirna, Sap chu hmuhsitawm nih 
tirna." 

2Ibid., p. 3, as follows: "Tuna hnamchawm aiawhtu 
thenkhat clang  chu Mizo ram hmasawnna kawng an zawng reng reng 
a, mahsela, an thiante chu an hlau lutuk. An rilru ngaihdan 
tak sawi chhuah an ngam lo va, an 'hoture' hrilh apiang chu 
an awi mai thin." 

3Vanlawma, Ka Ram Leh Kei, op. cit., p. 111. 
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provides, and call for a new election."1  The General Secre-

tary, Pu Vanlawma tried to explain why a Block Conference did 

not permit elections, which would have to wait for a General 

Assembly meeting, but his explanation was to no avail.
2  

Thus, another impromptu election was held in which 

Pu Khawtinkhuma, who had a Masters of Arts degree, was 

elected President. Pu Lalbiakthanga, who also had a college 

degree, was elected Vice President. While Pu Vanlawma, the 

incumbent General Secretary, tried to withdraw his name from 

the ballot box, Pu Saprawnga nominated Pu Vanthuama for the 

General Secretary position. When votes were cast for the 

General Secretary, Pu Vanlawma and Pu Vanthuama got equal 

votes. Then Pu Lalhema, the chairman, cast his vote in 

favor of Pu Vanthuama.3 

In the months following this second election, the 

Mizo Union Party experienced what would now be seen as normal 

growing pains and the normal problems to be found in a 

society which suddenly has taken on the task of some degree 

of self-determination. In the following meetings, one of the 

largest problems was to find leaders who would satisfy both 

the small number of educated Mizo people, who tended to be 

leaders and to be the most politically involved people, and 

the large numbers of the uneducated, in whom lay a distrust 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 111. 

2 Ibid. 

3Ibid., p. 112. 
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of some of the educated leaders. Slowly, however, the party 

reached a degree of compromise and stability on this point. 

However, not only did the Mizo people need to learn 

quickly how to conduct business inside their own newly-

evolved party, they also needed to learn how to relate to 

their immediate neighbors and needed to decide now that the 

partition of Pakistan was a reality, whether to become part 

of Pakistan, or part of India, or take some third course, 

such as the achievement of independence. 

The Chief Minister of Assam, Mr. Bardoloi, called on 

Pu Vanlawma to attend a meeting of all the representatives 

in Assam State, of which the Mizo district was a part, to 

determine whether the State in general wished to join India 

or Pakistan. This meeting was held in Gauhati, the capital 

of Assam State, in 1947.1 

In February, 1947, the Mizo Union's ex-General 

Secretary, Pu Vanlawma, and the Mizo Union President Pu 

Khawtinkhuma, were invited as co-opted members to represent 

the Mizo people in forming the future position of Mizoram. 

The invitation said, "In order to discuss the future of the 

Assam hill people, the Indian constituent Assembly creates 

an Advisory Sub-Committee with Mr. Bardoloi, Assam Chief 

Minister, as chairman. The rest of the members are Thakar 

Baba, Sir B. N. Rao, Rev. Nichols-Roy, and Tenjemaliba Ao 

(Naga), and we want two people as co-opted members: one is 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 119. 
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you, Pu Vanlawma, and the other will be the Mizo Union 

President Pu Khawtinkhuma. Will you accept the invitation?"1  

Earlier, Mr. Bardoloi, had begged Pu Vanlawma to join 

the Assam point of view that wanted Assam to be part of India, 

and had said that the Mizo Union Party's voice would be 

regarded as the voice of all the Assam Hill people. Now, 

however, he did not like to give the Mizo Union Party full 

membership on the Assam Advisory Sub-Committee. This 

infuriated Pu Vanlawma. He asked Pu Khawtinkhuma, the present 

Mizo Union Party President, not to accept their proposed 

co-opted membership, but to request full membership. While 

Pu Khawtinkhuma agreed to Pu Vanlawma's suggestion, there was 

a request from the Assam government that Pu Khawtinkhuma and 

Pu Saprawnga, instead of Pu Vanlawma, be asked on the co-opted 

members from Mizoram. Thus, Pu Khawtinkhuma and Pu Saprawnga 

went to Gauhati, the capital of Assam State, to represent the 

Mizo people as co-opted members in the Indian Constitution 

Assembly's Sub-Advisory Committee  

At about the same time in 1947 a public meeting was 

held in Aizawl. Pu Vanlawma here made an important speech, 

in which he said, "In the ancient past Mizoram was not under 

anybody's governance. Now that the British, who controlled 

us, are about to leave the Asian Sub-continent, we should 

resume the same status we held before the arrival of the 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 119. 

2Ibid. 
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British. We should demand total independence."1  He also 

mentioned the fact that earlier the Assam Chief Minister, 

Bardoloi, had begged the Mizo people to side with Assam so 

that Assam could join India, and now that the Assam situation 

was taken care of, the Assam government was not even giving 

the Mizo Hill people full membership on the Assam Sub-

Advisory Committee.2 

The Mizo people in the meeting were greatly agitated. 

Some were for independence and others were fearful of the 

consequences of independence. 

The question was asked why the Mizo Union Party had 

not aimed at independence to begin with. Pu Vanlawma replied 

in the following manner: 

When we formed the Mizo Union Party the British situation 
was not clear as to when and how they were going to leave 
India. Under them our country was taken care of nicely 
and if we had mentioned independence when we started the 
Mizo Union Party, the British government would not have 
let us start it at all. But now that India is going to 
obtain independence, we feel that they will be ruling our 
country and not considering our own interests. However, 
the attitude of the Indian people is becoming clearer. 
They failed to carry out their promise to us; that we 
would have full membership on the planning board, and have 
asked us to be a co-opted member only, and might intend 
to give us still less than self-determination in the 
future. Now that we know that they are not going to 
carry out their promises, our future looks very uncertain. 
Therefore, we must govern ourselves. At the moment we 
have enough supplies, and if we lack supplies, we will 
find some other country to help us. And if we look at our 
natural resources, and increase our produce by improving 
our farming system, we will be able to produce a 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 119. 

9  

2Ibid. p. 120.  
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sufficiency of things. Now is the time to fight for our 
independence.1  

The General Secretary, Pu Vanthuama, stood up and replied: 

It is impossible to fight for our independence now. If 
we look around us, we see the "Darwin Theory" the more 
powerful swallowing up the less powerful. If and when 
we are truly more powerful, we will swallow the Indians, 
and if they are more powerful than us, they will swallow 
us. Besides, if we are independent, where will we get 
salt, and iron ore to make our farming equipment, and how 
are we going to make money?2  

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 122, as 
follows: "A tirah khan British-ho din hmun a la chiang lo va, 
anni kha an hlauawm nasa a, tuna kan ram ro an rel danah hma 
kan la sawn zelin a lang a, kan duh ber chu ni mah sela, 
vawi khat a sawi lan nghal chu Mizo Union ngei pawh hi a din 
theih loh phah ang tih ka hlau hawk a, tuna kan lo ding nghet 
tawh hnuah pawh kan la sawi chhuak lo fo va, Naga hruaitu 
lo zin lai te khan zalenna kan duh ve r, kan la ti mai thei 
lo va, a chhan chu a inang vel kawng khat a ni. A bul ber 
chu India Independent a lo nih dawn hian tun hma lam aiin kan 
lam hawiin kan hria a. Autonomy min pek pawh tumin an lang 
a, British hnuai atang a chhuak theuh theuh chu kan thatna 
tur duh vein kan lo ring a, engpawh ni sela, keini ram hnu-
fualte chuan han enchhin phawt hi thiltin dan kawng ber chu 
niin kan hria a. Mahsela thil a lo lang chiang tulh tulh a, 
kan tlang ram ngaihtuahna tur ngeiah pawh member puitling 
min tiam angin an dah ve duh ta lo va, a dawt lehah chuan hei 
aia chhia hi min pek tur a ni mai thei a. Thu tiamte pah an 
hlen si loh chuan anmahni bela an sira lo awm ve hi thil 
hlauhawm tak a ni tih a long tawh a ni. Chuvangin keimahni 
ngeiin kan ram ro kan inrel ang a, tunah buan buh leh bal kan 
ei khawp kan la thar thei a, kan mamawh dangte chu tanpuitu 
kan la hmuzel ang a, chu lo rengah kan rama thil te hi a hman 
that dan kan ngaihtuahin, huan thilte hi a hman that dan kan 
ngaihtuahin, huan leh thlai chin tur tha zawk kan uar chuan 
kan intodelh em em ang. Nakin lawkah buhbal pawh kan intodelh 
tawh loh hunah chuan thil tih a harsa tawh ang, tuna kan tih 
hi a hun a ni." Translation above is my own. 

 2Ibid p. 123, as follows: "Mizoram Independence hi 
thil theih a ni lo ve, mihring reng reng hi miffing sawi dan 
leh 'Darwin Theory' an tih ang in a chak lo lo an boral ang 
a, a chak apiang an dingchang mai dawn a ni, kan chak a nih 
chuan kan dip ral ang a, kan chak lo a nih leh kan ral mai 
ang. A nih loh leh, Independent lo ni ta ila, khawia chi nge 
kan liah ang? Khawia thir nge kan chemah leh kan tuthlawhah 
kan hman ang? Tangka kan siam ve thei dawn em ni?" Transla-
tion above is my own. 
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Thus there was sharp disagreement of opinion in the 

meeting. While the leaders of the Mizo Union Party tended to 

side with Mr. Vanthuama, others did not, and the meeting was 

basically a debate between Pu Vanlawma and Pu Vanthuama on 

the issue of Mizoram independence. 

Pu Vanlawma replied to Pu Vanthuama's words thus: 

Pu Vanthuama's statement on Darwin's Theory seems to me 
to be a cop-out. We all know for sure that we, the 
Mizos, are much smaller and less powerful than Indians. 
For that very reason, we created this Mizo Union Party. 

Concerning salt and iron ore, our ancestors, though 
less advanced than we, were self-sufficient, and even 
made their own guns. If our ancestors knew how to trade 
with their neighbors, we certainly ought to be able to 
take care of our own affairs. Concerning money, we can 
use it as the rest of the world. If we have enough food 
there is no need, in fact, to be unduly alarmed about our 
future.1  

Thus, the meeting was divided into two schools of 

thought. The southern localities of Aizawl were in agreement 

with Pu Vanthuama, against independence, and the northern 

localities in Aizawl were in agreement with Pu Vanlawma, for 

independence. This meeting in brief marked the beginning of 

1Vanlawma, Ka Ram Leh Kei, o . cit., p. 123, as 
follows: "Pu Vanthuama thu chu a chak chak lal, a chak lo 
lo thih, tih a ni mai a, vapual rorel an tih hi a ang hle 
mai, chu tak mai chu a ni lawm ni, India ram lakah chuan kan 
hlauh le? Keini chu a chak lo zawk kan ni tih chu a chiang 
a, min nek ral loh nan tiin Intel khawm kan tum a ni a, chu 
yang tak chuan Mizo Union kan siam a ni reng a ni lawm ni?" 

"Kan pi pu, kan aia mawl zawkte pawh khan chem leh 
tuthlawh an neiin an hmanrua ber a ni chang pawh ni lovin 
silai te thleng thlengin an lo nei ve phak tho mai a, chungte 
pawh chu an lei a ni a, sum indawn tawnna te pawh pi pu mawl 
zawkte pawhin an hriat chuan keini pawhin kan thiam ve ngei 
and tih chu lang sa a ni. Tangka te phei chu tankaraw taktak 
hman hi khawvel tih dan a ni tawh lo va, lehkha zial khat 
daih hi cheng khat an ti a ni mai a, kan ti ve thei tho dawn 
a. Kan ram chhung kan in chawm theih phawt chuan thil lungn-
gaihthlak lo ber a ni." Translation above is my own. 
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a new concept: that of total independence for Mizoram.1 

As Indian independence was imminent, the future of 

Mizoram was cloudy. Several meetings were held discussing 

what would be best for Mizoram after India got independence. 

The Mizo Union Party under Pu Pachhunga convened a public 

meeting in Bengali Theater Hall in Aizawl, under the chair-

manship of Pu Sainghinga, Assistant Superintendent. Many 

church leaders, teachers and other people totalling about 

200, participated. At this meeting the agenda item was a 

discussion of the cause of independence.2 

It was agreed here that Mizoram independence should 

be fought for. It was said that the other Mizo Union Party 

was willing to allow Mizoram fall under the Indian government. 

Pachhunga, Dahrawka, and Hmartawnphunga said the following: 

We Mizo have nothing in common with the Vai (Indians). 
If we commit ourselves under the Indian government, we 
will be swallowed by the Indians because they are much 
more in number than the Mizo people. Until the British 
came, the Mizos had nothing to do with the Vai, and now 
that the British are leaving we should get out of the 
British government to be as we were before, namely, free. 
The Mizos are neither slaves nor possessions; therefore, 
we should not allow ourselves to be treated as such, 
having to change owners. The Mizos should stand firm 
together and defend Mizoram for the Mizo people. For 
better or for worse, Mizoram is for Mizo people.3  

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 124. 

2Pachhunga; P. S. Dahrawka; and Hmartawnphunga, Mizo 
ram dindantur ngaihtuah hona, Vantlang Inkhawm (a public 
meeting dealing with the future political state of Mizoram), 
February 21, 1947, p. 1. (Document.) 

3Ibid., pp. 1-2, as follows: "Tunlai khawvel inher 
vel leh Innia Sorkar lo ding thar tur ah hian kei ni Mizo te 
tana tankhawhna thaber nia an ruat chu a chung a kan sawi 
tawh ang khi a ni, chu chu 'Mahni a ro inrel a, mahni ke ngei 
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Pachhunga, Dahrawka, and Hmartawnphunga also agreed 

that MacDonald's proposed "Constitution" be taken seriously, 

as they believed that the "Constitution" would protect 

Mizoram for the Mizo people.1 

MacDonald, the Superintendent of Mizoram, wanted to 

call a second election since the new calendar year of 1947 

was imminent. For this second election, the incumbent 

President, Pu Khawtinkhuma, and the ex-General Secretary, Pu 

Vanlawma, were to be nominated for the position of President. 

Some of the Mizo Union Party members suggested it would be 

advisable to have two candidates, but that before the elec-

tion, to show MacDonald that the Mizo Union was of one accord, 

Pu Vanlawma should withdraw from condidacy. However, some of 

the members who were in favor of Mizoram independence were 

against this idea and suggested that there should be an 

election between these two candidates. This constituted 

a din,' Independent) a ni ta. . . . Tin, Vai nena kan in awm 
fin phawt chuan a ding chang lo zawk leh a chap chau zawk fo 
tur chu kan ni sa mai a ni, chu chu kan ralna hmawr chu a ni 
ngei mai dawn sia, Chuvangin reilote ah Mizo hnam a ral mai 
ang. . . . Bawih rilru i pu suh ang u. Bungrua ang zia zanga 
mi neitu an inthlak mai mai tur hi a tlawm thlak lutuk ani 
lawm ni?. . . . Phaw khat chawia thurual tak leh lungrual 
tak a kan tan a tul ani e. . . . A chhia a tha in MIZO RAM 
chu MIZO tan ni rawhse." 

1Pachhunga, Dahrawka, and Hmartawnphunga, Mizo ram 
din dantur ngaihtuah homa, Vantlang Inkhawm, op. cit..p.2, 
as follows: 	Chuvangin mahnia roinrelna 'Rorel Khawl' 
(Constitution) Bawrhsap rawt ang hi a rang thei ang berin 
kan din nghet tur ani, hei hi a pawi mawh hmasa ber pakhat 
chu a ni. 	Translation is my own. 
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the beginning of another Mizo Union Party problem.1 

Suddenly, in March, 1947, in the newspaper called 

"Mizo," controlled by anti-independents, an article appeared 

saying the Councillors
2 must resign on the grounds that the 

calendar year ended in December, 1946. But in this action 

the ex-General Secretary, Pu Vanlawma, who was elected as a 

Councillor in January, 1947, was also forced to resign. 

This caused great commotion among the Mizo Union Party 

leaders. Thus, the Mizo Union Party was further fragmented 

because of this.3 

The Mizo Union Party Councillors, who had been forced 

out of office called a meeting at Pu Pachhunga's home on 

March 24 and 25, 1947. At this meeting all the Mizo Union 

Party leaders were invited. Of those office bearers, only 

the Vice President, Pu Zairema, attended.
4 

It was concluded here that the office bearers had 

acted against the Mizo Union Party Constitution, and that such 

forced resignation had been unlawful. Therefore, the Mizo 

Union Councillors would strip the office bearers, Pu 

Khawtinkhuma, Pu Zairema, Pu Vanthuama, and Pu Lalbuaia of 

their positions beginning March 25, 1947. From that date 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 124. 

2Some Councellors were elected in September, 1946. 
See p. 49. 

3Pachhunga, Mizo Union Thu-Puan (Mizo Union Memoran-
dum) March 25, 1947, p. 1. 

4Ibid. 
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on the Mizo Union Party Councillors would act as interim 

officers until the General Election was called, and would 

handle any matters that might come up which concerned the 

Party. In the meantime, Pu Pachhunga, the ex-President, 

would act as Chairman of the Councillors' meetings, and Pu 

Vanlawma, the ex-General Secretary, would act as the General 

Secretary of the Councillors' meetings.1 

At the same time, Pu D. Ronghaka published a pamphlet, 

Zoram Independent, in which he spelt out the reasons why 

Mizoram should become independent from India. The following 

constitutes my translation of his original Mizo statement: 

Every nation in the world strives for independence. 
India has worked hard to get independence and the 
Muslims have been fighting for their independence too. 
If we, the Mizo people, don't fight, we will be slaves 
(Tuk luh Bawi) which practice has been abolished in the 
past. Independence is preferable to being slaves. 

The fact that we speak one language, is itself good 
reason why we should strive for independence. 

Some say we could be part of India for the present and 
achieve independence later, but this would be very diffi-
cult. In time, there would be some other Pharaoh who 
had power and did not remember our Joseph, and if he 
ordered you to kill your first son, you would have no 
power to resist if you were part of India. Our progeny 
would be in a difficult situation. 

When we have independence everybody will be happier, 
because we will be working for our own future. We might 
suffer at the beginning, but it will be worthwhile. We 
will improve and increase our education system. 

We have heard people say the Mizoram is a rich country. 
We have deciduous trees, evergreen trees, bamboo, vines 
and many other plants from which medicines and herbs are 
derived. We have plenty of fruit trees and we can 

1Pachhunga, Mizo Union Thu-Puan (Mizo Union Memoran-
dum), op. cit., p. 3. 
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increase the number of them and will be able to sell 
them to our neighboring countries. 

We will also increase our handicraft. We will have the 
power to make machines. While the British government 
ruled us, we could not even make a gun because the British 
government prohibited us. With independence we will be 
able to make anything we wanted. 

Because of our religion alone we should be away from the 
Indians. All around us, different religious groups seem 
to form their own countries. The Burmese are Buddhist; 
the Indians are Hindu; and the Pakistanis, Muslim. Why 
shouldn't we Mizos, who are Christian, have our own 
sovereignty? As prophet Isaiah said, "Have faith and it 
will be done." Let us say, "If these people can have a 
separate country, we, Mizos, can have one too." 

This is the time for us to take our religion seriously. 
If the prophet Isaiah was alive, he would say, "Believe 
in God and start your own government." At the moment 
some of us are thinking of our own bellies to fill, but 
let's look at the future and not just at the present. 
Let us keep this country for our own children and grand-
children, not just for ourselves. At the moment all we 
can say to the government [British] is "Yes Sir." 

Thus the Mizo Union Party under Pu Pachhunga and his 

associates were campaigning for Mizoram independence, while 

the other Mizo Union Party under Pu Khawtinkhuma were cam-

paigning for Mizoram being a part of India whenever the 

British would leave India.2 

Even as late as the 1st month of 1947 the future of 

Mizoram in South Asia was uncertain. The United Mizo Freedom 

Organizer Party (UMFO) was suggesting that joining Burma was 

the first decision, the Mizo Union Party under Pu Khawtinkhuma 

advocated that it was most logical to join India; and the 

1D. Ronghaka, Zo Ram Independent (Aijal: L. P. Press, 
May 5, 1947). (Document.) 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 125. 
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other Mizo Union Party, under Pu Pachunga, was distributing 

pamphlets explaining that if Mizoram had an autonomous 

district (which the other party requested), the Indians would 

still rule, and that therefore, the Mizos should seek total 

independence.
1 

Pu Vanlawma, the founder of Mizo Union Party, the 

ex-General Secretary, and present General Secretary in 

another Mizo Union Party, wrote a persuasive piece called 

Khawi Lamah Nge I Kal Dawn? (Quo Vadis) which means "Where 

Are You Going? 

In this statement he said that he heard people cam-

paigning for the other group of the Mizo Union. Their cry 

was "Mizo Union--for Our Country," instead of "Mizo Union for 

Mizoram," and they continued crying "Can we have independence?" 

and answered "No." The question is "Why not?" and the answer 

is "Because we are too stupid." Pu Vanlawma explained why 

the Mizo people were too stupid. He said that most people 

wanted independence but felt they were not ready for it.
3 

In the pamphlet, Pu Vanlawma argued that the children 

of Israel were afraid to leave Egypt, but the fire was guiding 

them until their destiny, Canaan, was reached.
4 In the same 

1Pachhunga, Dahrawka, and Hmartawnphunga, Independence  
(Aijal: L. P. Press, June 7, 1947), p. 2. (Document.) 

2R. Vanlawma, Khawi Lamah Nge I Kal Dawn? (Quo Vadis) 
(Aijal: L. P. Press, June 18, 1947), p. 1. (Document.) 

3Ibid. 
4Vanlawma, Khawi Lamah Nge I Kal Dawn? (Quo Vadis) 

op. cit., p. 1. The reference is taken from the Holy Bible, 
Exodus 14:19. 
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manner, the Mizo people, though afraid of their future, 

would find that the God who saved them from Japan's invasion 

would certainly save them from the idolators, i.e., the 

Hindus (Indians). As the Holy Spirit said to Peter "Get up 

and follow me, 	the same Spirit said to the Mizos, "Mizos 

follow me." Therefore, we should not be afraid. Pu Vanlawma 

ended his pamphlet "Mizoram for Mizo people."2  

Finally, Pu Khawtinkhuma, joined by Pu Saprawnga from 

the southern District of Mizoram, called a meeting at Sialsuk, 

about forty miles southeast of Aizawl. Here they boycotted 

MacDonald's plan for a second election, as well as the pro-

posed "Constitution." According to Pu Vanlawma, this meet-

ing was called because the educated people were not sure 

whether or not they would win in the coming General Election.
3 

The Mizo Union under Pu Pachhunga, on the other hand, 

wanted the British to remain in Mizoram longer until condi-

tions had somewhat stabilized. They also sent memorandums 

to the Indian Constituent Assembly President, British Prime 

Minister Atlee, and the opposition leader, Churchill, saying 

that it would be wrong for the British to leave the newly 

Christianized Mizos under a Hindu administration.4 

Thus has been described the turmoil out of which 

1Vanlawma, Khawi Lamah Nge I Kal Dawn? (Quo Vadis) 
op. cit., p. 2. The reference is taken from the Holy Bible, 
Acts 12:8. 

2Ibid. 
3Vanlawma, Ka Ram Leh Kei, op. cit., p. 125. 

4Ibid., p. 126. 
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grew the Mizo Union Party and the Mizo people's first experi-

ences, often troubled ones, with the challenges that came 

their way during the 1940's, the years of British withdrawal 

from India and the formation of the state of Pakistan. 

As Indian independence drew closer, more political 

pamphlets were distributed. The following is my translation 

from Mr. K. Zawla's points in favor of Mizoram independence: 

When I would go to have a quiet moment alone, not knowing 
exactly why, I would cry for all the Mizo men in the 
Mizoram villages because they were forced to carry baggage 
for the Indians and the British Officials, but now I 
cried for the Mizos who had formal educations, because 
they wanted to sell Mizoram to the Indian government. As 
soon as the Mizos joined the Indian government, they would 
have to pay such taxes as poll tax, land tax, home owner-
ship tax, vehicle tax, bullock tax, car tax, and school 
tax. They will pay more taxes than they ever paid to the 
British government. (See The Statesman, July 27, 1947.) 
In effect, we will be slaves to the Indians. 

Therefore, the best thing we can do is to remain 
under the rule of the British government here in Mizoram. 
If the British stay in Mizoram for 3 to 5 years and mean-
while we learn from the British how to run our own govern-
ment, this will be a happy occurrence. If the British 
remain in Mizoram, our Chiefs will be ruling under some 
constitutions, and they will not be too much of a burden 
for the common people; and the Superintendents, knowing 
the British occupation is limited will not become corrupted 
by an abundance of power. After 3 to 5 years, if we feel 
that we want to join either Burma or India, we can join 
them. We can always be the slave of the Indians. 

Let us not hesitate in expressing our desire for the 
British to extend their stay in Mizoram. We must let the 
British know how we feel immediately. 

Countries such as India, much wealthier than we are, 
have been granted a degree of autonomy under the British 
since 1937. To help us set up our own government 3 to 5 
years is an obligation which in essence, the British owe 
us. Remember, when the Superintendent McCall asked the 
Mizos to declare war against the Japanese, even before the 
British Indian government declared war officially on Japan, 
at the beginning of World War II, he spoke in the name of 
the King of England, and said that after the British won 
the war, those of us who fought against the Japanese would 
be granted whatever we asked. 
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General Slim of the 14th British Army said, "The 
Lushai have clearly shown your friendship to the British. 
When the British lacked man and ammunition, and the 
Japanese seemed unbeatable, our summer friends deserted 
us. Contrary to our summer friends, the Lushais carried 
on their traditions of honesty and bravery: their 
British Officers and their Chiefs determined to defend 
their country and worked hard to do so. And when the 
enemy arrived at the India-Burma border, the Lushai 
Scouts were in the front lines, and stopped the Japanese. 
Mizo bravery and honesty will never be forgotten by us. 
In my opinion, those Mizos Scouts should be awarded a new 
status that of Soldier of the Empire." 

Look at the good words said about us in the above 
quotation! General Slim will obviously cooperate with 
us in whatever area we desire. Let us not get involved 
unnecessarily in the turbulent politics outside of 
Mizoram. Let us believe on faith in God. If Mizos want 
to be parasites, why not continue to be parasitic to the 
British.' 

I will continue the quotation below including the answers to 

four questions which were uppermost in the Mizo people at the 

time. 

uestion: We Mizos are rather insignificant. Would the 
British be willing to help us? 

Answer: We don't need to worry about that now. The 
British are obligated to Leach the Indians for 11 years. 
The British are obligated to help us learn to govern 
ourselves. 

Although it may seem not practicable for the British 
to help us in this matter, remember that the British have 
many colonies, we are not the least of them. 

Question: Will the Indian government release us now that 
we are already apart from it? 

Answer: Let us stop worrying about what the Indians will 
do; remember the Indians just want us as their slaves. 
Mizoram is not really a part of India; it is actually an 
"excluded area." If you want to appeal your case beyond 
the Superintendent, you have to appeal to the Governor, 
not to the Assam Legislature. The British government 

1K. Zawla, Zo Ram Din Hmun Dik Hmuh Chhuah Theihna 
Tur (A Guide Toward Making the Right Political Decisions for 
the  Future Mizoram) (Aijal: Mission Compound, July 29, 1947), 
p. 1. (Document.) 
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includes Mizoram under British India. The aid we have 
received from the British government is not from the Assam 
Legislature, but from the British Assam Governor. While 
the Hindus and Muslims were rulers in India, we never 
were a part of them. Therefore, we have a good oppor-
tunity to choose our own future today. 

uestion: Will it not be an embarrassment to the British, 
now that they have stated their intention to leave India, 
to remain indefinitely in Mizoram? 

Answer: The British government is giving cooperation 
with its former colonies in granting conditions under 
which independence is the come about. This is why 
Pakistan exists today. Some countries now feel that 
freedom means any states in which the British are gone, 
but if we define freedom for ourselves as involving the 
temporary continuing presence of the British, that is 
our right. 

For those people in the "excluded area," which 
included Mizoram, the British have appointed an Advisory 
Committee. This Advisory Committee will see that the 
wishes of the tribal peoples in "excluded areas" are 
carried out, especially since many tribal representatives 
have been appointed to the Committee. If we demand what 
we desire to, the Indian, rather than the British will be 
embarrassed by the British presence in Mizoram. 

Question: The fact that Mizoram has no outlet to the 
ocean, will India or Pakistan allow the British to pass 
through their territories in order to get to Mizoram? 

Answer: I am certain that India and Pakistan will allow 
The British free passage. If they offended the British, 

they will find it difficult to trade with any country in 
the world since the British controlled most of the world's 
seas.1  

Mr. K. Zawla concluded his pamphlet as follows: 

As I said, it is most beneficial to the Mizos to have the 
British remain in Mizoram. Instead of having a limited 
autonomous, attached to the Indian government or the 
Burma government, it would be preferable to have a 
limited autonomous state attached to the British. Before 
it is too late, let us consider carefully what is best 
for us. Imagine the state of things in the near future 
with Hindi as the official language, virtually no Mizos 

1
K. Zawla, Zo Ram Din Hmun Dik Hmuh Chhuah Theihna  

Tur, op. cit., p. 2. 



69 

spoke Hindi. If you allow the British to leave now, you 
will greatly regret it later. I am eager to know how 
many of you agree with me. To acquire the desired 
Mizoram and to make Mizoram a place in which Jesus could 
be happy to live, let us ask God for guidance.1  

Major Anthony Gilchrist McCall, the Superintendent of 

Mizoram from 1931-1943 saw the situation of Mizoram clearly 

and wrote the following in his Lushai Chrysalis: 

We have come to see very clearly that Lushai is bound 
rather to the Mongolian than to the Aryan races. This 
begs the whole question as to whether it would not be 
better for Lushai to seek shelter under the Colonial or 
Dominions Offices, while still remaining within the 
spheres of Mongolian influence, by a closer association 
with the Hills of Burma, the Shan States, the Karens, 
and others with whom Lushai would find so much in common? 
The alternative is for Lushai to be handed over to the 
Aryan influences of India, or Burma, by a scrap of paper, 
in which they might possibly have no real understanding. 
. . . Logically, the case of such territories should 
rest in an international keeping, applying common stan-
dards of administration and common principles of finan-
cial aid. The succouring of all such peoples of similar 
material standards, in any world of a new order, would 
seem to constitute a common and proportionate responsi-
bility of all major powers, united in any joint under-
taking to preserve law and order throughout the world. 

. . .In the case of the Hindus, for instance, a 
Lushai is what is conveniently and typically termed an 
untouchable!2  

In July 1947, MacDonald, the Superintendent, was about 

to leave Mizoram as his term was expiring. Before he left, 

the Indian Constitution Assembly's Sub-Advisory Committee was 

visiting Aizawl. The members in this Committee were Mr. 

Bardoloi, Mr. N. V. Thakkar, Mr. B. N. Rae, their secretary, 

Mr. Ramadhyani, Rev. Nichols-Roy, Mr. Tenjemaliba Ao (Naga) 

1Zawla, Zo Ram Din Hmun Dik Hmuh Chhuah Theihna Tur, 
op. cit., p. 2. 

2McCall, Lushi Chrysalis, op. cit., pp. 241-242. 
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and their co-opted members Pu Khawtinkhuma and Pu Saprawnga.1 

The two Mizo Union Parties were preparing their pro-

posed memorandums. The Mizo Union Party under Pu Pachhunga 

submitted their memorandum in effect that the Mizo people 

were different from the rest of the Indians in every way and 

their position under India would not be secure. Therefore, 

they wanted to be left by the British just as they had been 

found, i.e., independent.2 

The Mizo Union Party under Pu Khawtinkhuma, however, 

submitted their memorandum stating that Mizoram be under India 

and have a Dictrict Council. They inserted the clause that 

said this position would be subject to revision ten years 

from now.3 

The meeting was held in Kulikawn, the south end of 

Aizawl. Mr. B. N. Rao and Mr. Nichols-Roy were the main 

speakers there. Nichols-Roy emphasized the option of choos-

ing the future of Mizoram. He happened to be the Public 

Works Department (PWD) Minister of Assam; he persuasively 

explained why Mizoram should choose to remain with India 

since the roads in Mizoram were bad. He said that under India 

Mizoram roads would be improved right away.4 

Mr. Nichols-Roy opened some time for questions. Pu 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 134. 

2Ibid. 

3Ibid. 

4Ibid., p. 133. 
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Sena asked, "You stated that the Mizo people can choose their 

future. Does that include independence too?" Nichols-Roy 

reluctantly, with agitation, replied, "Yes, you can choose 

whatever you want, including independence. 	No decisions 

were made in this meeting. 

Later, the Advisory Sub-Committee went to Shillong, 

the second capital of Assam, to make a final decision for the 

Assam Hill people. The co-opted members, Pu Khawtinkhuma and 

Pu Saprawnga, signed the agreement to be under India; however, 

the Naga representative, Mr. Tenjemaliba Ao, left without 

signing any contract with the India government.2 Mr. 

Tenjemaliba Ao said, "We, the Nagas, cannot sign our names 

to be under India; we do not agree with it, and we resign." 

The Nagas then left the group.3 

While the co-opted members of the Advisory Sub-

Committee committed the future of Mizoram to be under India 

for ten years, the sentiment for independence was a popular 

one. The Naga leader, Mr. A. Z. Phizo, the President of the 

Naga National Council4  visited Aizawl. He wanted the Mizos 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 133. 

2
The political situation of the Naga people is briefly 

discussed on the following two pages. 

3
Vanlawma, Ka Ram Leh Kei, op. cit., p. 134. 

4The Naga National Council was formed in the early 
forties with a view to bringing about unity and understanding 
among the different Naga Tribes. The Naga National Council 
awakened the political consciousness of the Naga people. 
There is now a strong sense of belonging to one entity among 
the Nagas. In the course of years, the N.N.C. became a 
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and the Nagas to work together in their demand for indepen-

dence. He had spoken about the Naga future for many years. 

He had written letters to India Vice President Pu Nehru asking 

about the future of the Nagas and the Mizos. Pu Nehru's 

reply was: 

. . . these people are not counted as part of either 
India or Burma; they never were under any Indian maha-
raja or any powers. . . . when the British leave India, 
they may not remain in these hilly areas. But since their 
location is so strategically important, if they do not 
desire to be under India, then by all means we will have 
to make some kind of an agreement.' 

Mr. A. Z. Phizo's visit to Aizawl was not as significant as 

it could have been, because the Mizo Union leaders had already 

committed themselves to be part of India. Mr. Phizo was 

somewhat disappointed. After his visit he found out that 

there was no way the Nagas and the Mizos could work together 

to promote independence. Thus the Naga nationalists had begun 

their independence movement as far back as 1949.
2 

As Indian Independence Day was drawing near, the Mizo 

political organization. It decided to struggle for political 
freedom by following a policy of non-violence--through peace-
ful and legitimate means. But in the course of time, the N.N.C. 
deviated from the policy of non-violence and took to violence. 
Their President, Mr. A. Z. Phizo, is self-exiled in London. 
Taken from Nagaland--A Retrospect (Kohima, India: Government 
of Nagaland, April 16, l969), p. 1. (Document.) 

Nagaland was created a separate state within the 
Indian Union under Nagaland and was constituted by the Union 
Government in September, 1962. It has an area of 6,366 square 
miles and a population (1961) of 369,200, according to 
Encyclopedia Britannica, Vol. 15. 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 136. 

2Ibid., p. 137. 
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independence movement was also flourishing. From the city of 

Aizawl, four groups of volunteers were sent to villages to 

campaign for the popular issue of independence. Those people 

were Pu Vankhama, Pu Lalrinliana, sent to Sialsuk (east of 

Aizawl); Pu Vanlalliana (son of Pu Pachhunga) and Pu Challeta, 

who went to Champhai (east of Aizawl); Pu Ngura and his 

friends to the northeast; and Pu Thangridema and Thantuma, 

who went to Baktawng.1 

The main purpose for this mission was to spread the 

gospel of independence to villagers who had not heard of the 

possibility. However, it was found by those missions that 

the villagers in general did not care about the future of 

Mizoram, or whether Mizoram joined India, Burma or Pakistan. 

All that was clear was that they were tired of their village 

Chiefs and eager to get rid of them.2 From the following 

songs, one can understand the feelings of the Mizo villagers: 

Bai thak area, artui khawn leh lal hnung zui reng ka 
ning tawh, 

Kawltu chawi lai daltu anni: 
Sazai lian pui pui an ni.3  

This says that one gets tired of following the Chief's orders 

to give eggs and chickens, and to do everything he wants. By 

following the Chief, one gets delayed in one's own work and 

it is equivalent to punishment. Also: 

1
Vanlawma, Ka Ram Leh Kei, op. cit., p. 139. 

2
Ibid. 

3J. Malsawma, Zo Nun ("The Life Style of the Mizo 
People") (Aijal: Aijal LiterarySociety, 1963), p. 174, 
cited from Thanpuii Pa, Mizo Hla (Mizo Songs). Translation 
is my own. 
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Zalen muhil lo tho 
Ni a chhuak sang tawh em e, 
In kawmawl alho reng hi, 
A lum lua e ka ti.1  

While some of the Mizo Union volunteers were campaign-

ing for independence, another political party emerged. On 

July 5, 1947, a party known as the United Freedom Organiza-

tion (UMFO) Party, in the Mizo language known as Zalwn Pawl--

was begun under the leadership of Pu Lalbiakthanga, M.A. 

Pu Lalmawia, a Mizo ex-Burmerese military officer, came from 

Burma and joined the new party. In the beginning the main 

objective of this party seemed to be simply Mizo freedom and 

independence, so that its position did not seem to be differ-

ent from that of the Mizo Union.2 The main objectives of 

this Party were: 

1. In looking for a country with which to identify 
ourselves, we should seek one we admire and which 
can give us some benefits. 

2. We must promote a true democracy where the people 
can choose their own leaders; we must try hard to 
avoid any taint of fascism. 

3. We must make our country as strong as possible so 
that we need not be dependent on other countries. 

4. We must seek to improve, in creative ways, our present 
culture. 

5. We must seek for better communication and understand-
ing between the people who rule and those who are 
ruled. 

6. We must develop the best and most efficient ways of 
administering ourselves. 

1Malsawma, Zo Nun, op. cit., p. 174. Translation 
is my own. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 216. 
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7. We insist on freedom of speech and of the press. 

8. We insist on freedom of religion.1 

One of the most important programs the United Mizo 

Freedom Organization began was a discussion of the possi-

bility of Mizoram's joining Burma. However, when the United 

Mizo Freedom Organization explained the pros and cons involved 

in becoming a part of Burma, the same mixed feelings arose as 

were present at the prospect of remaining with India. The 

arguments concerning joining Burma may be summarized as 

follows: 

If the Mizo people join Burma, it would be advan-

tageous in that Burma is smaller than India and the Mizos 

might have a larger voice in affairs generally.2 That the 

Mizo might get influence in Burma is suggested by the fact 

that Pawi people, actually, another Mizo tribe in Burma, 

have already made inroads in participating in Burma affairs. 

A Mr. Hmunhre, a Pawi, was elected to the Member of Parlia-

ment in U. Nu's Revolutionary Party in Burma.3 

Moreover, if the Mizo joined Burma they could be 

competing on the international market with goods such as 

bamboo, perhaps more successfully than India would ever 

1Lalmawia, Mizo Zalenna Pawl (United Freedom Organi-
zation) Pawl Din Dan (Constitution) (Aijal: P. T. Press, 
1947), p. 1. (Document.) Translation is my own. 

2Anonymous document, circulated among Mizo nation-
alist leaders, date and publication not listed, p. 4. 

3"East Pakistan Election Results Unnerve Mizo Rebels," 
The Assam Tribune, January 7, 1971. 
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allow, and become part of an international market.
1 

Finally, the Mizo are ethnically very close to the 

Burmese, and dialects in both languages are very similar.
2 

However, in terms of basic communication between the 

Mizoram and Burma, there are physical difficulties. The main 

road out of Aizawl goes only to Silchar, in Assam. Roads 

between Rangoon, Burma, and Aizawl are nonexistent, and it 

would take much time and effort to construct such roads.
3 

While the United Mizo Freedom Organization became 

somewhat popular, it did not make deep enough inroads to 

supplant the Mizo Union Party, and the Mizo Union's promise 

to abolish the Chiefs kept them in the forefront of the 

villagers' minds. Credit must be given the United Mizo 

Freedom Organization's role, however, in creating the Pawi 

and Lakher Region Council in the southern part of Mizoram. 

This sub-tribe of people in the south was thus officially 

given its own council.
4  

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 217. Note: 
Mizoram is very rich in bamboo. In Assam State alone 1,200,000 
tons are produced annually, out of which 1,000,000 came from 
Mizoram, according to Pu Vanlawma in his Ka Ram Leh Kei, p. 
217. In 1962 Pu Vanlawma and Pu Sena went to Calcutta and 
tried to set up a paper pult which would benefit the Mizo 
people. When they talked with several consulates in Calcutta 
and were told that no direct aid to Mizoram would be possible 
since Mizoram is under Indian administration. That means if 
Mizoram had sovereignty, the foreign powers would be likely to 
help Mizoram immediately. Today the bamboo of Mizoram is pur-
chased by the India Paper Pulp, and the proceeds of which 
transaction do not benefit the Mizo people. 

2Ibid., p. 219. 

3lbid. 

4Ibid., p. 230. 
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While the Mizos were indecisive concerning which 

country they might desire to be a permanent part of, if any, 

an anonymous document whose British author, married to Pi 

Chawngpuii, a Mizo belle, seemed sympathetic to the Mizos 

and sent letters to Winston Churchill in May, 1945. He 

said, "The main reason behind the letter was to point out 

how, after many years of absolute rule in India, directly by 

the governor, through the superintendent, we were now leav-

ing you to your fate, without proper representation." He 

continued, "'This' I said, 'was a lasting disgrace--if the 

socialists were so eager to rush out of your responsibili-

ties in India, they should at least protect the Hill people, 

whom our government had ruled--almost in a totalitarian way--

for many years. 

The same British anonymous author said in the docu- 

ment: 

Letters have been appearing recently--from members of 
the Kachin and Karen races. Their views appear to 
coincide with your own [the Mizos), but they have been 
admitted into the Government rather more fully than you 
are. They appear to favour continuance of British rule 
for at least ten years, and after that, the right to 
declare independence or join the plains people, as they 
wish. They say that the people in government now who 
claim to represent them are, in fact, renegades who are 
selling the interests of the Hills people to the plains-
men. I cannot say how far this is true, nor what follow-
ing this school of thought has, but several letters have 
appeared in the correspondence columns in this strain.2  

Mr. Churchill's secretary, Spencer Loch, replied to 

1Anonymous document, date and publication not listed, 
p. 5. 

2Ibid., p. 3. 
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the British anonymous letter.' However, in the election in 

Britain, Mr. Atlee of the Socialist Party won. His plan for 

giving India independence did not take into consideration 

what should be done with Mizoram. Therefore, the Mizos were 

left to face the future with no choice, but join the Indians. 

Thus, while the Mizos were going through several 

phases, Independence Day for India was approaching. Mac-

Donald left Mizoram and Mr. Penn took over the Superintendent's 

post for a very short time. By August, ;947, L. L. Peters 

had become Superintendent. The British then declared that 

India would take over the reign of its own government by the 

15th of August, 1947.2 

On August 14th, L. L. Peters called a meeting in 

which all the political leaders of Mizoram, numbering fifty, 

were invited, viz.: 

Khawtinkhuma, M.A. 	 Lalhema 
Thanhlira, B.A. 	 Lalbiakthanga, M.A. 
Vanthuama 	 Pastor Saiaithanga 
Pastor Chuahkhama 	 Pastor Liangkhaia 
Brigadier Kawlkhuma, S.A. 	Lairopuia 
Khuma 	 Suaka 
Lalbuaia 	 Hmingliana 
Hrangaia 	 Lalana 
Muka 	 Lianhnuna 
Resiama 	 Kamlova 
Vanchuanga 	 Pasena 
Chawnghnuaia 	 Laisailova, Chief 
Filipa 	 Lalbuanga, Chief 
Capt. Ngurliana, S.A. 	Lalzuala, Chief 
Pachhunga 	 Lamlira, Chief 
Vanlawma 	 CH. Ngura, Chief 
Vankhama 	 Zami (Mrs. Khawtinkhuma) 

1Anonymous document, date and publication not listed, 
p. 4. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 139. 
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Laihnuna 	 Kapthluaii 
Chhunruma 	 Biakveli (Mrs. Buchhawna) 
Pastor Zairema 	 Lalrongenga, Ex-Subedar 
Rina 	 Thansela, Ex-Subedar 
Zawla 	 R. Zuala, Ex-Jemadar 
Sena 	 Dahrawka, M.A.A.S. 
Rosema 	 Kapthianga 
Lalupa 	 Saihlira, B.A. 

At this important meeting some major decisions were 

made. Because of the unexpected acceleration of the transfer 

of powers from Britain to India, the Lushai people (Mizos) 

wanted present laws safeguarding them--especially the Chin 

Hills Regulation of 1896 and the Bengal Western Frontier 

Regulation of 1873--respected. Even more important, they 

asked "That the Lushais be allowed to get out of the Indian 

Union when they wish to do so, subject to a minimum period 

of 10 years."1 This statement India has clearly never 

respected. 

By 1947 the Mizo had adopted the technique of picket-

ing on political questions, a technique evidently copied from 

India. The Mizo Union under Pu Pachhunga heard that the Mizo 

Union under Pu Khawtinkhuma, those who were in favor of join-

ing India, were going to have a procession in celebration of 

Indian Independence  

The Mizo Union of Dawrpui Veng, and Pu Pachhunga, 

tried to prevent this procession. Their Secretary, Pu 

1Proceedings of a Meeting of the Accredited Leaders  
of All Lushai Political Parties; Held at Aizawl on 14 August, 
1947, p. 1. (Document.) 

2
Vanlawma, Ka Ram Leh Kei, op. cit., p. 140. 
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Vanlawma, wrote a letter to Pu Khawtinkhuma requesting not 

to have a procession, and if the procession should be carried 

out, that would result in an internecine struggle. The same 

group asked L. L. Peters not to hoist the Indian flag on the 

Indian Independence Day as well, in Mizoram.1 

The night before Independence Day, there was a Mizo 

Union of Dawrpui Veng meeting. This meeting, as any other 

meeting in those days, was begun with Christian hymns and 

prayers. They sang, "Christian soldiers, pick up your 

weapons and march ahead," which was an appropriate song for 

that occasion. Almost everyone at the meeting was weeping. 

In this meeting the main topic was the importance of Mizo 

independence and the undesirability of new Christians becom-

ing part of a Hindu nation.2 

While one branch of the Mizo Union was organizing to 

have a procession, the other branch was cleaning its guns 

and collecting grenades to bomb any procession they started. 

At this time of intense feeling, many people who were 

politically involved on either side were ready to die for 

their cause. On the night of August 14, there were many 

Mizo ladies and gentlemen who stayed up all night ascertain-

ing what was going to happen the next day, i.e., August 15, 

the day which would be Indian Independence Day.
3 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 140. 

2Ibid., p. 141. 

3lbid., p. 142. 
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On the night of the 14th of August, some Mizo people 

surrounded the residence of Superintendent L. L. Peters. If 

he put up the Indian flag, these volunteers were going to 

take it down and tear it up. However, L. L. Peters declared 

that there was no flag to hoist--thus, on Indian Independence 

Day the Indian flag did not reach Mizoram.1 

While some of the Mizo Union of Thakthing Veng were 

organizing for a procession, their President, Pu Khawtinkhuma, 

was totally against it and even declared that if they had a 

procession he was going to resign as President. Thus, there 

were neither demonstrations nor bloodshed on Independence 

Day.2 

In Aizawl city and the surrounding villages, the two 

Mizo Union Parties were passionately discussed. The follow-

ing poems will help to explain the feelings of the people at 

the time: 

Union leh Union a dang mang e, 
Mizo Union vantlang kan tanrual laiin, 
Dawrpui Union ve chu rual elna3  

This poem says that the two Mizo Union Parties, both known 

as the "Mizo Union," were very different. While the first 

Mizo Union was trying to unite people, the Dawrpui Union of 

the northern localities und Pu Pachhunga, spoke ill of 

others and caused disunity. 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 143. 

2
Ibid. 

3Malsawma, Zo Nun, op. cit., p. 174. 
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This poem was quickly followed by another poem with 

an opposing point of view: 

Union leh Union a dang ngei e, 
Keini Union Mizo ram tundin nan e, 
Nangni Union ve chu vai dawrna1  

This poem says again that the two Mizo Union Parties were 

different. Our Union spoke for the well-being of Mizoram, 

whereas the second Union desires to pander to the Indians. 

Thus, the feud continued. 

1Malsawma, Zo Nun, op. cit., p. 174. 



Chapter 4 

MIZORAM POLITICS FOLLOWING INDIAN INDEPENDENCE 

On August 14, 1947, India achieved independence. At 

the same time, as we have seen in the preceding chapter, 

Mizoram was committed to being part of India for ten years. 

In Mizoram, though drastic changes did not occur, the atmos-

phere was uncertain and tense. Indian leaders at the 

national level were working on the Indian Constitution. 

L. L. Peters, the last Superintendent under British 

rule and the first Superintendent under the new Indian 

government, was the head of the Mizoram administration. His 

position, however, was not as clear-cut as his predecessors'. 

He was merely someone who filled in a transitional period 

between the end of the British Indian Government and the 

beginning of the new Indian government, while the Indian 

Constitution was being drafted.1 

On September 26, 1947, Superintendent L. L. Peters 

called the Mizo Union General Assembly together. This 

Assembly was accepted by both branches of the Mizo Union 

Party. At the Assembly, Peters mentioned that the Governor 

of Assam had asked him to tell the Mizos that it was 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 148. 
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preferable to be a part of India rather than Burma or East 

Pakistan. Peters also mentioned that in the near future, 

there would be a District Council, but that the general 

Mizoram administration would differ a great deal from other 

governing bodies in India even after the District Council 

existed.1 Peters urged the two representatives from each 

village to vote carefully for their choice of man to carry 

the responsibility of the Mizo Union Party.2 

Pu Khawtinkhuma was elected President of the Mizo 

Union Party. From this time onward, the two separate 

branches of Mizo Union Party ceased to exist.
3 

Just as MacDonald had called for an Advisory Council, 

Peters called for an Advisory Council made up of twenty Mizo 

people already active in Mizo politics on April 15, 1948. 

Here, Pu Lalmawia, the United Mizo Freedom Organization 

President, had more votes than Pu Khawtinkhuma, the Mizo 

Union Party President. It was obvious, according to Pu 

Vanlawma, that the Mizo people were interested in independence 

and that they did not vote for Pu Khawtinkhuma, who complied 

with Indian policy. Thus, Pu Lalmawia became the Chairman of 

Peters' Advisory Council.
4 

1L. L. Peters, Ni 26,9,1947 Ni-a Mizo Union Assembly--
a Mizo Union General Assembly --a Mizo Ram Bawrh Sap Pu L. L. 
Peters T u awl, a speec given by L. L. Peters on September 
26, 1947 at the Mizo Union Assembly (Aijal: Lock Printing 
Press, 1947), p. 2. (Document.) 

2Ibid., p. 1. 
3Vanlawma, Ka Ram Leh Kei, op. cit., p. 148. 

4Ibid., p. 155. 
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While drastic changes were occurring at the National 

level, ordinary Mizo life remained much the same. The Sailo 

Chiefs held their positions, taxing villagers in goods and 

services. Villagers were employed as coolies. Villagers 

refused to pay the Sachhiah tax, paid to the Chief, which was 

the left shoulder of an animal killed or captured. Some 

villagers also refused to serve as coolies. Thus there were 

turmoil and confusion in the villages.1 

When Superintendent L. L. Peters came to Mizoram the 

politically inclined were psychologically half exhausted 

from dealing with fundamental questions. Intense feelings 

arose out of such questions as whether Mizoram should join 

India or Burma; whether the Indian flag should be hoisted on 

Indian Independence Day, and the positions of the village 

Chiefs. It was natural for Mizo leaders to lash out at 

Peters, a Britisher who came to rule Mizoram under the aegis 

of the Indian government. Suddenly on December 28, 1948, 

the Mizo Union Party organized a strike in the streets of 

Aizawl. Strikers shouted "Peters go home!" Several hundred 

people took part in the strike.2 

Peters was relieved early in 1949. The man who 

replaced Peters was an Assamese, from Assam State, India. 

He was the first Indian Superintendent Mizoram ever had, and 

his name was S. K. Barkatakti. He was one of the ablest 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 158. 

2Ibid., p. 161. 
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Indian Superintendents Mizoram ever had. When he came he 

emphasized the construction of motor roads in Mizoram. In 

order to please the Mizos he asked Reverend Mendes (Pu Mena) 

who was living in Mizoram at the time, to start the first 

ceremonial shovelful of dirt in honor of the occasion. He 

used the Mizo villagers to dig motor roads without pay. Good 

relations were established between him and the Mizo people, 

and in a short time the motor road between Aizawl and Lungleh 

was established.1 

By 1952 the Indian Constitution had been written. 

According to Article 342 of the Indian Constitution, the Mizos 

fall into the category of "Schedule Tribes" as follows: 

The President may with respect to any state or Union 
Territory, and where it is a state, after consultation 
with the Governor thereof, by public notification, 
specify the tribes or tribal communities or parts of 
or groups within tribes and tribal communities which 
shall be deemed to be Schedule Tribes in relation to 
that State or Union Territory, as the case may be.2  

The Mizos fit the definition of "Schedule Tribes." This 

phrase meant that the "tribal" designation was only temporary, 

and at some future time, the term "tribal" would no longer 

be applied. 

As provided in the Sixth Schedule of the Constitution, 

Mizoram was to have a Panchayat, or District Council.
3 There 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 163. 

2The Constitution of India, October, 1969, Manager 
Government of India Press, Sixth Schedule, Article 244(2),  
pp. 203-204. 

3lbid., p. 273. 
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was a General Election throughout India in 1952. There were 

elections for Indian Members of Parliament, Assam Members of 

the Legislative Assembly, and District Council Members. 

For the Member of Parliament position, a Vai (Indian) 

representative of Congress Party from Silchar was elected for 

both Mizoram and Silchar. For the Assam Member of the 

Legislative Assembly, Mizoram was divided into three sections: 

1) the Aizawl East; 2) Aizawl West; and 3) the Southern 

District. For Aizawl East, Pu Saprawnga was elected; for 

Aizawl West, Pu Thanhlira; and for the Southern District, Pu 

Dengthuama.1 

The Mizo Village Council might be compared to a city 

council in a small town in the United States. Every village 

with at least sixty houses had a village Council composed of 

five members. Representation in larger villages was made up 

of the following number of Council members:
2 

Population of Village Number of Councilmen 
61-100 	 6 

101-140 	 7 

141-180 	 8 

181-220 	 9 
221-260 	 10 

261-& above 	 11 

1Mizoram Village Council Dan, 1953, Leh Mizoram 
Rorelna Dan (Administration of Justice Rules), 1953. 	Mizoram 
Village Council Constitution and Mizoram Administration of 
Justice Rules 1953 (Aijal: The Lushai Hills District Council, 
August, 1954). (Document.) 

2Ibid., p. 2. 
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These Councilmen were elected by a popular vote of 

the villagers over twenty-five years of age. They would be 

elected for a three-year term. In every Village Council 

there would be a President, Vice President, and Secretary. 

The main function of the Village Council would be to divide 

land among the villagers impartially, and generally to look 

after the best interests of the village as a whole. For 

instance, it might recruit people to keep the village in 

good physical order, keep it clean, etc. It also had the 

power to exempt people from work who were over sixty years 

of age, as well as those under fifteen.1 

A Chief Judicial Office was created, also--that is, 

a system of courts. In the Mizo Hills District, there were 

Village Courts, Subordinate Courts, and District Council 

Courts. Wherever there was a Village Council there would be 

a Village Court as well. There were two subordinate courts, 

one in Aizawl and the other in Lungleh, and one District 

Court in Aizawl.2 

The District Court at Aizawl is also known as the 

Lushai Hills District Court. It has Judicial Officers, one 

of whom is the President, and two of whom are Officers. 

These Judicial Officers are appointed by the Village Council 

with the approval of the Governor of Assam.
3 

1Mizoram Village Council Dan, 1953, Leh Mizoram 
Rorelna Dan (Administration of Justice Rules) 1953, op. cit., 
p. 2. 

2Ibid. 
3Ibid. 
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In all these courts, cases can be appealed, and after 

the second time, if the plaintiff is not satisfied, he can go 

to the Assam High Court in Gauhati, Assam State. His ultimate  

appeal lies with the Supreme Court in New Delhi. 

The Village Court deals with any case that occurs 

within one village in which the action does not involve a 

fine of more than 50 rupees. The Subordinate Court deals 

with cases in which the defendent and his plaintiff are from 

different villages, and the District Court handles cases that 

cannot be dealt with by either the Village Court or the 

Subordinate District Council Court.1 

As was mentioned in Chapter 1, the Mizo Chiefs even 

in 1947 were exercising their powers over the villages, 

despite the fact of Indian Independence as of August 14, 

1947, when such powers should have terminated. When the 

Mizo Union Party came into existence in 1946, the Mizo 

people used it as the vehicle through which to speak of their 

desire to do away with the powers of the Chiefs. There had 

been talk of abolishing Chieftainships altogether. By 1953, 

when the Village Council was instituted, virtually all 

villages had become tired of the rule of their Chiefs. Thus 

on April 15, 1953, the Village Council passed a bill abolish-

ing Chieftainships, but because some leaders in the Mizo 

Union Party opposed such immediate abolition, the law was not 

1 Mizoram Village Council Dan, 1953, Leh Mizoram 
Rorelna Dan (Administration of Justice Rules 1953, op. cit., 
p. 11. 
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put into effect. By August 16, 1954, however, the Assam 

State Legislature passed a bill abolishing Chieftainships, 

with the proviso that some compensation be paid the outgoing 

Chiefs. Thus by 1954, Mizoram's oldest institution, Chief-

tainship, had come to an end.1 

India had adopted the concept of the five-year-plan 

from the Soviet Union.2 Thus five years after 1952, a second 

election of the District Council was held in 1957. This time 

the United Mizo Freedom Organization Party received more votes 

than they had received earlier. Seventy percent--actually 

eight elevenths--of the United Mizo Freedom Organization Party 

candidates were elected in the District Council election.
3 

Now that Mizoram was part of India, the tribal poli-

tical leaders of Assam felt that it would be good to acquaint 

themselves better with one another, and thus began still 

another party: the Eastern India Tribal Union, or SITU. 

The independence movement had subsided somewhat since the 

Mizoram political leaders had become more and more deeply 

involved with the Indians. The United Mizo Freedom Organiza-

tion party and some of the Mizo Union Party leaders joined 

this new party almost immediately. The main Mizo Union Party, 

however, did not join the new party. The new party's main 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 174. 

2Government of India Planning Commission, The First  
Five Year Plan, A Draft Outline, July, 1951. (Document.) 

3Vanlawma, Ka Ram Leh Kei, op. cit., p. 175. 
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objective was to work for the creation of a joint tribal state, 

or Hill State, separate from Assam State. All the major 

tribes--the Garo, the Ghasi, the Jaintia, and the Mizo--were 

represented in the EITU party. The Nagas, however, were 

still fighting for their independence and did not join the 

party. The President of the party was Reverend B. M. Pugh, 

the Secretary, Mr. Stanley Nicholson.
1 

The Eastern Indian Tribal Union party soon began 

making itself heard in Assam. In 1957 Prime Minister Nehru 

came to Assam in response to demands of the EITU. Nehru 

tried to appease the Hill leaders by offering ministerships 

to the Assam Cabinet. Thus the Chief Executive member of the 

Gari Tribe, Captain Sangma, became the Minister of the Tribal 

Area Department; Pu Lalmawia, a Mizo, the District Council 

member, became Parliamentary Secretary; and Pu A. Thanglura 

became Chief Parliamentary Secretary.2 

The Eastern Indian Tribal Union never became very 

popular among the Mizo; this may have been because people 

involved with the party knew that if a separate Hill State were 

really created, there would be serious fighting among the 

different tribes at election time, over representation within 

the new state. And jealousy already existed among the differ-

ent tribal leaders. Thus, before it had a chance to truly 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 188. 

2Ibid. 
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develop as a party, the Eastern Indian Tribal Union failed.1 

One other party developed in Mizoram at this time. 

In 1960, Pu A. Thanglura, the Mizo man who had been a Chief 

Parliamentary Secretary, began the Congress Party's Mizo 

branch. From 1960 onward, the party grew, but very slowly 

and without much enthusiasm.2 

At any rate, it seemed that by the mid-1950's the 

issue of Mizoram independence was politically a dead one. 

The major politics in Mizoram seemed to surround the issue 

of the District Council of the Mizo Hills District. Just as 

the Young Lushai Association had started as a pseudo-political 

party, the same people who began the Young Lushai Association 

formed a new group called the Mizo Cultural Society from 

which the later political party, the Mizo National Front, 

came into existence.3 

The Mizo Cultural Society was begun by Pu Vanlawma, 

the first Mizo Union Party General Secretary. Although the 

Mizo Cultural Society was not a political party, the members 

were those who wanted Mizo independence, and were a threat to 

the Deputy Commissioner Mr. L. S. Ingty. He decided that no 

government servants should become members of this party. 

Thus, in the late 1950's, Mr. Laldenga, who had been a 

District Council Clerk, quit his job to become a full-time 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 192. 

2Ibid. 

3lbid., p. 193. 
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secretary to the Mizo Cultural Society.1 

Partly because no government servants were allowed 

into this party, it declined in importance.
2 

Just as the party was in fact declining, a Mautam,3 

or famine, came to Mizoram. The leaders of the Mizo Cultural 

Society then formed a new group called the Mizo National 

Famine Front. The objective of this group was obviously to 

aid the Mizo people in obtaining food from the government. 

When village leaders came to the Deputy Commissioner asking 

for food, this group assisted greatly with administrative 

details.4 

By 1961 the famine came to an end. The Mizo National 

Famine Front was converted into a political party called the 

Mizo National Front, which is the main party that later 

fought for Mizo independence. Thus this new party came into 

being in 1961.
5 

The third District Council election was to be held 

in 1962. The Mizo Union Party, the United Mizo Freedom 

Organization Party, and the Mizo National Front, the party 

only a year old, were all putting forth a platform calling 

for increased Mizoram power and responsibility. The Eastern 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 194. 

2Ibid. 

3For Mautam see p. 33, footnote 2. 

4Vanlawma, Ka Ram Leh Kei, op. cit., p. 195. 

5
Ibid. 
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Indian Tribal Union received two thirds of the votes in the 

District Council, with the Mizo Union Party receiving the 

remaining one third. The Mizo National Front party put up 

four candidates for posts, none of whom were elected.' 

One historical "first" occurred in this election. A 

Mizo candidate, a Reverend Sena, attempted to become a member 

of the Indian Parliament. With the perennial opposition 

between Hindus and Moslems, the Silchar Moslems gave Reverend 

Sena 25,077 votes. But despite his receiving 75 percent of 

the votes from Mizoram, he lost the seat to a Congress Party 

candidate, who received virtually all of the Hindu votes from 

the Silchar District.
2 

In Aizawl-West, Pu Chhunga of the Mizo Union Party 

was elected a member of the legislative assembly; in Aizawl-

East, Pu Thankhlira of the Eastern Indian Tribal Union Party 

was elected; and in Lungleh, Pu Saprawnga of the Mizo Union 

Party was elected.
3 

Although none of the Mizo National Front candidates 

were elected, they managed to call attention to themselves 

and were noticed particularly by college students and young 

peoply generally.4 

In the late 1950's, the Mizo political leaders were 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 196. 
2Ibid., p. 198. 
3Ibid., p. 199. 
4
Ibid., p. 200. 



pursuing the cause of the Hill States. In 1962, China invaded 

the northeastern border of Assam. While some Assam leaders 

wanted to fight for the independence of the Hill States during 

the Chinese invasion, others felt that since India had a major 

enemy in China, the Assam leaders should do nothing toward 

their own independence until the China war ended. Also, as I 

infer, the Mizo National Front leaders agreed to India's 

looking immediately into the Mizoram situation so that the 

Mizo National Front would be understood to be supporting 

India during the war with China.' 

On March 9, 1963, Pu Puhlira and Pu Chhunga developed 

the idea of fighting not merely for a "Hill State, but for 

"Mizoram State." In 1965 the Pataska Commission was sent to 

Aizawl by the Indian Government to look into the Mizo situa-

tion. The Pataska Commission included Pu H. V. Pataska, 

G. S. Rau, and Shankar Prasad. All three members recommended 

that Mizoram be given the status of a Union Territory.2 

The first violent incident anticipating the Mizo 

Uprising of 1966, occurred in 1960, while Mizoram experienced 

famine. Indian soldiers were in Mizoram distributing rice 

from the government to the Mizo villages. The Mizo had 

virtually never had any previous dealings with the "Vai," as 

Mizos call Indian people. In fact, long before India received 

independence, there was deep suspicion of Indians, and the 

1
Vanlawma, Ka Ram Leh Kei, op. cit., p. 202. 

2Ibid., p. 205. 
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Mizo people found themselves protecting Mizoram from possible 

Indian economic exploitation.1  

On March 21, 1960, in the evening, some Sikh military 

drivers (Sikhs are Indians who come from the Punjab) and some 

Mizo boys had a minor auto collision. Each party accused the 

other of being at fault. Both groups went to court. One 

Indian soldier was beaten up.2 

Trouble mounted, and both Mizo youths and Indian 

soldiers gathered together. However, no big fight took place, 

and a crowd that had gathered near the hospital where the 

Indian soldier was treated, finally dispersed.3 

On Sunday, the day following, the Deputy Commission-

ery Jamchong called the leaders of Aizawl city together and 

advised them to control the youth, since the Sikh soldiers 

were presumably in Aizawl to deliver rice to the people 

because of the famine. He also inquired whether the military 

ought not to be allowed to carry guns while distributing rice, 

in order to protect themselves from possible attacks by Mizo 

youths. At this meeting, the ex-Mizo Union General Secretary 

Pu Vanlawma stood up and said, "The Indian government regardec 

us as a part of themselves, calling us brothers. Now they 

try to put rice and bullets in our mouths at the same time, 

as if we are a rebellion to be suppressed. We don't want 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 207. 

2Ibid., p. 208. 

3Ibid., p. 209. 
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rice and bullets handed out together; instead, let all the 

Indians go home and we will manage our own affairs."1  

The Aizawl leaders said nothing--neither agreed nor 

disagreed openly. Before anything was officially settled, 

the meeting ended. From then on, however, all the aid trucks 

were driven by Mizo soldiers instead of the Sikhs. And after 

the Indians who were wounded recovered from their wounds, 

they were returned to India. 

This incident suggested that though there might have 

been some people who would want to trade with the Indians, 

when it came to a crisis, the Mizo people acted as one. 

A second incident occurred on January 7, 1964. The 

motor road between Aizawl and Lungleh was in the process of 

being widened. The Border Road Task Force (BRTF) was camp-

ing in Zemabawk, about five miles from Aizawl. As soon as 

they arrived, the Mizo girls who used to carry water and fire-

wood through that area were afraid to do this carrying unac-

companied. This was because the Border Road Task Force had an 

unsavory reputation concerning their treatment of civilian 

women.
2 

January 7, 1964, was pay day for the BRTF. One of the 

BRTFs reported to Major Dyebole that his pay had been stolen 

from him by Zenabawk village youths. Without checking further, 

the Major sent his troops to the closest house to their camp, 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 212. 

2Ibid. 
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which happened to be the home of Pu Hrangzika.1 They captured 

the young man who was sleeping, tied him up, and took him to 

their camp. On their way, the BRTF force also took some 

Village Defense Party people and brought them to their camp. 

When word got around as to what had happened, the Zemabawk 

village people got together. Some notified and contacted 

youths from Aizawl. Pressure was put on the soldiers to 

release their captives. The Major, however, would not talk 

to the Village Council President and members. While no com-

promise was worked out, neither was an explanation given as 

to why the men were being held. A confrontation followed, in 

which some Mizo youths actually wrested guns from the hands 

of BRTF soldiers.2 The fight ended at about midnight, and 

no casualties seemed to be in evidence; however, in the morn-

ing, the body of Sawma, from the locality of Zemabawk, was 

found on the roadside. It seemed that from the Mizo side 

only one man had died and on the military side the Major had 

died. 

The death of Sawma became a kind of symbol. He began 

to be thought of as a martyr for the freedom of Mizoram. His 

dead body was taken from Zemabawk to Aizawl with all the 

mourners wearing Puandum.3 The incident obviously further 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 210. 

2Ibid., p. 212. 

3Puandum is a ceremonial cloth, wrapped about the 
shoulders. Bodies are also covered with this cloth. The 
cloth is closely woven with black, red, and green stripes. 
Both ends are embroidered. In the past the Chiefs had worn 
Puandum in their cabinet meetings. 
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united the Mizo people. Though the occurrence did not involve 

politics, it showed how the Mizo identified with one another 

against the Indians. Subsequently Anil, the name of the 

Indian soldier who had made the charge of theft against the 

Mizo youths, was found to have been a liar and his charge 

against the Zemabawk Village was simply dropped.1 

In the previous chapter it was mentioned that the 

Mizo National Front Party was started in 1961. There was the 

Third District Council election in 1962 and no Mizo National 

Front member was elected to the Legislative Assembly. By 

1963, those who were elected in 1962 who were for a Hill 

State, dissolved the District Council in order to prevent the 

India National Congress from coming into Mizoram. Thus there 

was a by-election in 1963. By this time, the Mizo Union 

Party was in favor of a Mizo State instead of a Hill State 

but it had not made an official declaration expressing its 

new wish. Thus the Mizo National Front, which had always 

advocated independence, was becoming quite popular through 

the shift in policy of the Mizo Union Party. In Aizawl west, 

Pu J. Manliana, of the Mizo National Front was elected with 

8,737 votes against Pu Bawichhuaka, then the Mizo Union 

President, who had succeeded Pu Chhunga; Pu Bawichhuaka 

received 1,736 votes.2 

In Lungleh, Pu Lalmawia of the Mizo National Front 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 213. 

2Ibid. 
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won over Pu Saprawnga by thousands of votes. However, in 

this election, out of 40,477 possible voters, only 10,369 

voted. The reason for this low vote was probably due to a 

newspaper article in a paper called Zalenna (Freedom), of 

April 1, 1963. An editorial in Zalenna said: 

If you vote in the Assam election, if the Assam Adminis-
tration decides not to give you a Hill State, that means 
you are responsible for the decision, since you partici-
pated in electing the people who made the decision. And 
it is sure you'll not be given independence.' 

Because of this editorial, many voters shied away 

from the polling booths.
2 

Until 1961, the newspaper Zalenna (Freedom) had been 

in favor of the Mizo National Front because it was owned by 

Pu Vanlawma, the General Secretary of the Mizo National Front. 

But in 1962, Pu Laldenga, the President of the Mizo National 

Front, relieved Pu Vanlawma of his position (in my opinion, 

this was a personal matter of jealousy on the President's 

part). Thus Pu Vanlawma and other Mizo National Front leaders 

formed a group called the Mizo National Council. This group 

was not openly designated as a political party, but in the 

deepest sense it was one. It advocated nonviolence in order 

to achieve independence. In 1963, the Mizo National Council 

advertised in the newspaper Zalenna and advocated nonpartici-

pation in voting. Thus many voters did not turn up as they 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 220. 

2Ibid., p. 221. 



had in the past.
1 

The Mizo National Council grew, then, out of the Mizo 

National Front. In the beginning the aims and objectives of 

the two parties were the same--namely, Mizo independence. 

Gradually, however, the aims of the two parties began to differ 

somewhat, in the following ways: 

MNF 	 MNC 

1. Opposed the aid sought by Pu 1. Pu Vanlawma and Reverend 
Vanlawma from the U.S.A. to 	Sena talked to the Ameri- 
set up a paper pulp mill in 	can Embassy in Calcutta 
Mizoram. 	 for aid in erecting a 

pulp mill in Mizoram. 

2. Ceased in their demands for 	2. Continued their demands 
independence during the 	 for independence from 
Chinese invasion of the 	 India during the Chinese 
Northeastern Frontier. 	 invasion of the North- 

eastern Frontier 

3. Criticized the Naga lead- 	3. Praised the Naga leaders 
ers in general. 	 in general. 

4. Continued to participate in 	4. Ignored Indian elections. 
Indian elections. 

5. Showed willingness to engage 	5. Eschewed violence.2  
in violence. 

The MNC does not have any formal organization. Any-

body who believes in and agrees with their basic ideas is 

automatically part of the MNC. The Indian government may not 

be fully informed as to the nature of the MNC, but the 

government is known to scrutinize it closely. While the MNC 

does not advocate violence as stated earlier, the MNF took 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 222. 

2Ibid. 
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the course of violence in taking over the Indian government 

seat at Aizawl in 1966. Ever since India received indepen-

dence, some group or another of Mizo people have always 

wanted Mizo independence. The document signed by L. Peters, 

the Deputy Commissioner, just before Indian Independence Day, 

said that Mizoram would be part of the nation of India for 

just ten years. Once the ten-year period had come to an 

end, in 1957, political leaders said that it was definitely 

time to get clear of India. In 1961, a political party, 

the Mizo National Front, whose main objective was Mizoram 

independence, was formed. In the beginning it was formed 

like any other political party. But by 1964 and 1965, 

"independence" had become the burning political issue of the 

times, the main subject for discussion of the Mizo intellec-

tuals and college students. 

The "Underground Government" group that formed as a 

result of the independence issue remained anonymous so that 

Indian officials would not demolish it. They copied the 

American system of government, electing a President, Vice 

President, etc. as follows: 

President: Laldenga 
Vice President: Lalnunmawia 
Finance Secretary: Lalkhawliana 
Defense Secretary: R. Zamawia 
Home Secretary: Sainghaka 
Chief Justice: J. F. Manliana1  

1Baveja, The Land Where the Bamboo Flowers, op. cit., 
p. 81. 
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According to Mr. J. D. Baveja in his The Land Where  

the Bamboo Flowers, in the early part of December 1963, the 

Mizo National Front President, Mr. Laldenga, and Mr. 

Lalnunmawia, the Vice President, accompanied by Mr. Sainghaka, 

a Central Government employee of the Accountant General, 

Assam, crossed over to Pakistan for talks with Pakistan 

agents. The Pakistan agents encouraged the Mizo National 

Front to start trouble, as there already were border clashes 

between India and Pakistan, before the existence of Bangla 

Desh. According to Mr. Laldenga, however, he went to Pakistar 

to meet some Mizo people who were actually citizens of 

Pakistan.' 

1Baveja, The Land Where the Bamboo Flowers, op. cit., 
p. 81. 



Chapter 5 

THE MIZORAM UPRISING OF 1966 AND ITS AFTERMATH 

In 1965 insinuations were made that soon an extremist 

group, which from now on will be termed the "Nationalist" 

would take the Mizoram Government away from the incumbent 

leaders. The atmosphere in Mizoram was tense and the Indian 

Government sent more troops there in case political upheaval 

should occur. But nothing occurred until February 28, 1966. 

Suddenly, on February 28, 1966, the Nationalist 

movement broke loose. Depending for their success on the 

elements of secrecy and surprise, Nationalists attacked 

their targets, which are important security and government 

posts all over the District.1 The following quotation, 

taken from the presentation of the Mizo Case to the Parlia-

mentary Debates by the Minister of Home Affairs, Shri Gulzari 

Lal Nanda, on March 3, 1966, will show some light to readers: 

Sir, we have been in touch with the Government of Assam 
in regard to certain serious incidents that have occurred 
in the night of February 28-1st March in the Mizo Hills 

in India An E e-Witness Resort Submitted to Indian Govern- 
ment Ferozsons, Karac 1, n.d., p. . 	Document. 	Note: 
Though this document was published in Pakistan, it was 
written by two members of the Assam State Government; Mr. 
Swell, a Member of Parliament, and Mr. Nichols-Roy, a Member 
of Legislative Assembly. 
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district. The position as ascertained from the State 
Government, is that between 10:30 p.m. on the 28th 
February and 3 a.m. on the 1st March, some tribals 
resorted to acts of lawlessness and violence at Lungleh, 
Aijal, Eayrangte [Vairengte], Chawngte, and Chinluang 
[Chhimluang] their attempt to disrupt communications and 
overawe public servants. The total number who took part 
in all these places is about eight hundred to one thousand 
three hundred. There are reasonable grounds to believe 
that these tribals are led by extremist elements in the 
Mizo National Front. The first attack was at about 10:30 
p.m. on the 28th February on the sub-treasury at Lungleh. 
A gang of five hundred to one thousand strong attacked a 
camp of Security Forces and an Assam Rifles post. This 
attack was beaten back and some of the attackers were 
stated to have been killed. On our side, two men of the 
Assam Rifles were killed and three wounded. The where-
abouts of the Sub-Divisional officer of Lungleh who was 
surrounded are still not known. The latest reports to 
reach from Lungleh indicate that some firing is going on 
at Lungleh. At about 2:00 a.m. on the 1st March, a 
number of persons attacked the telephone Exchange at 
Aijal and an hour later the District Treasury was also 
attacked by about one hundred to one hundred fifty per-
sons who took away ten rifles, two bayonets, some rounds 
of 303 ammunition and cash from the single lock of the 
Treasury. They tried to break open the double lock but 
they did not succeed. At about 1:30 a.m. on the 1st 
March, a gang of one hundred to one hundred and fifty 
people armed with lathis [clubs] surrounded the Sub-
Divisional Officer, Public Works Department, at Eayrangte 
[Vairengte] and asked to get out of the district. The 
mob took the key from Chow Kidar [caretaker] and took 
over the departmental stores and the jeep. There were 
similar encounters at Chinluang and Chawngte at which a 
number of persons belonging to the Mizo National Front 
were killed. No fresh incidents have been reported from 
the morning of the 1st March but delayed reports of the 
rebels seizing two police stations on the 1st morning 
have been received. While full details of all these 
incidents are yet to be gathered, I learn from the Chief 
Minister that the situation at Aijal is now fully under 
control. The Commissioner of Silchar Division, the 
Inspector General of the Assam Rifles and a senior Army 
Officer have visited Aijal and made an on the spot assess-
ment of the situation.1  

The Minister of Home Affairs continued his report as follows: 

1India Parliamentary Debates, Vol. 55, No. 10-22, 
February 28-March 17, 1966, Rajya Sabha, pp. 2125-2126. 
(Document.) 
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As a result of this, the Army has been asked to deal with 
the situation in Mizo Hill District. Transport of troops 
to Aijal by helicopter has been going on this morning and 
troops are also moving by road to Aijal and are expected 
to reach there by noon today. The armed police forces 
have been placed under the operational control of the 
Army for dealing with the disturbances. The Army will be 
in charge of the operation for as long as necessary in 
support of the civil administration. Curfew has been 
imposed and intensive patrolling has been started. The 
State Government has issued a notification declaring Mizo 
Hill District area under the Armed Forces (Assam and 
Manipur) Disturbed Area Act and under the Assam Disturbed 
Areas Act. This confers special powers on the Armed 
Forces and the State police. The report that a pirate 
radio is functioning inciting the Mizo tribals to declare 
independence and resort to lawlessness is being checked 
up. The Director General, All India Radios is arranging 
to monitor the transmission if any of the pirate radio 
and steps are being taken to find out the location of the 
transmitter if in fact it exists. There is enough evi-
dence to come to the conclusion that these acts are part 
of a campaign by misguided extremist elements in the 
Mizo National Front to back their demand for independence. 
Government are determined to put down the disturbances 
with the utmost firmness and speed, and to restore peace 
and order. They are confident this will be achieved 
within a short period.1  

The Deputy Commissioner, T. S. Gill, had fled to the 

Assam Rifle Camp for protection. On March 1, 1966, he 

declared a curfew beginning at noon. That particular day 

was the weekly Bazar day when produce transactions were to 

take place. Because of the sudden curfew, debtors and 

creditors were thrown into a state of confusion. They all 

returned home before any transactions took place.
2 

For once in Indian history, Mizoram was a topic to be 

discussed over the radio and in the newspapers. The All 

1lndia Parliamentary Debates, Vol. 55, No. 10-22, 
op. cit., pp. 2126-2127. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 117. 



107 

India Radio, the only radio station in India, controlled 

by the Government, said that the only road connecting Mizoram 

and India proper was cut off by the Nationalists, and because 

of this, Indian troops would not reach Mizoram for a week as 

they had to travel on foot.1 

Suddenly, on March 5, 1966, according to Pu Vanlawma, 

a military plane flew over Aizawl city and strafed homes. It 

was followed by three other airplanes, each of which strafed 

homes too.2 According to Mr. G. G. Swell, a Member of Parlia- 

ment, and Mr. Nichols-Roy, a Member of the Legislative 

Assembly, a report was submitted to the Indian Government, 

which information was collected from their interviews with the 

responsible Mizo leaders. There were two types of planes: 

the "good planes" and the "angry planes." The good planes 

were those which flew comparatively slowly and did not spit 

out smoke or fire. the "angry" planes were those which 

escaped to a distance before the sound of their coming could 

be heard and who spat out smoke and fire.3 The civilians who 

were not warned of this action saw this and packed their 

belongings and left the city. They carried what they could 

on their backs and sought shelter in gorges and ravines 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 117. 

2Ibid., p. 118. 

3G. G. Swell and Nichols-Roy, Suppression of Mizos  
in India An Eye-Witness Report (Submitted to Indian Govern-
ment), op. cit., p. 7. 
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surrounding Aizawl  

Several localities of Aizawl, such as Republic Veng, 

Hmeichhe Veng, Dawrpui Veng (Downtown), and Chhinga Veng were 

completely demolished. Shops were ransacked and destroyed. 

Good homes that were not strafed were burned by the Indian 

military.2 In addition the Indian foot soldiers burnt 120 

villages on their way to Aizawl. Schools were closed for two 

years in villages, though in Aizawl, schools were reopened 

in 1967.3 

On March 7, 1966, the relieving Indian army, who came 

walking from Silchar, about 100 miles north of Aizawl, arrived 

in Aizawl. The Indian government announced that people might 

return to their homes, as Aizawl was under the protection of 

the army. In response to this announcement people started 

trickling back into Aizawl. Some of them found their homes 

burnt down to ashes. Some of them found that the Indian 

army was going around houses with arms and burning whatever 

homes were within their reach. The military was greatly 

increased in Aizawl. The curfew order was rigorously enforced 

1This writer was in Calcutta University when this 
event occurred. Her best girl friend at that time was 
Ralliani, a fellow student at Jadhavpur University. Ralli-
ani's family lost all their belongings in the bombardment. 
Ralliani's father, a retired physician, who fought the 
Germans in France in World War I, moved to Shillong, Assam, 
but could not correspond with her for three months. 

2G. G. Swell and Nichols-Roy, Suppression of Mizos in  
India An Eye-Witness Report (Submitted to Indian Government), 
op. cit., pp. 7-8. 

3Vanlawma, Ka Ram Leh Kei, op. cit., p. 119. 
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A pass was required for everybody to go beyond the city 

limit.1 

The second largest city of Mizoram, Lungleh, was under 

the "Mizoram Sorkar," which means, under the Nationalist 

Government until March 13, 1966.
2 The Indian army could not 

reach there sooner as the only dirt road was under the con-

trol of the "Mizoram Sorkar." 

The Indian army who came on foot made their presence 

known to villagers. Oftentimes, they were brutal and obnox-

ious. A few of the examples listed in the report made by Mr. 

Swell and Mr. Nichols-Roy will show some light on what actu-

ally happened, as both these men were the representatives of 

Indian elected officials, in Mizoram: 

In Kolasib, 50 miles north of Aizawl . . . the army 
rounded up all the menfolk of the village, about 500 of 
them. They were collected, made to lie down on the 
ground on their stomachs and then were kicked, beaten, 
trampled upon and confined for the night. At night 
groups of soldiers moved about the village. They broke 
into the houses, helped themselves with everything of 

value--clocks, sewing machines, clothes, etc.--and raped 
the women. 

Also in the same village the following incident occurred: 

There was the case of a woman in an advanced stage of 
pregnancy--Lalthuami, wife of a cultivator, Lalkhang-
liana. Five soldiers appeared in her house one night, 
took the husband out of the house at gun point, and then 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 118. 

2G. G. Swell and Nichols-Roy, Suppression of Mizos  
in India An Eye-Witness Report (Submitted to Indian Govern-
ment), op. cit., p. 9. 

3Ibid., p. 5. 
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while two soldiers held the woman down, the third com-
mitted rape.1  

The atmosphere in Aizawl and villages were of fear, 

suspicion and insecurity. In the midst of all that, in 

August, 1966, there was an attempt to call a "peace mission" 

by the Mizo leaders, but the effort was of no avail.
2 

Wherever the Mizo people predominated, movements were 

closely watched. In Churrachandpur village in ManipurState, 

where a number of Mizo people live, any Mizos who were suspect 

were put into jail. 

Mizoram became an important issue in the debates and 

discussions in both Houses of the Indian Parliament: the 

Lok Sabha (the House of the People), and the Rajya Sabha (the 

House of Representatives). On August 8, 1966, the Indian 

Defense Minister, Y. B. Chavan, declared in the Lok Sabha 

that the Chinese had made three intrusions into East Pakistan 

in June and July, 1966, and aided the Mizos. The Chinese 

and the Pakistanis also set up centers to impart military 

aid to the Mizos.3 

On August 16, 1966, in the Lok Sabha, the topic Help  

to Mizo and Naga Hostiles by Pakistan and China, was dis-

cussed. Pertinent points were developed by members of the 

1G. G. Swell and Nichols-Roy, Supression of Mizos in  
India An Eye-Witness Report (Submitted to Indian Government), 
op. cit., pp. 5-6. 

2Vanlawma, Ka Ram Leh Kei, op. cit., p. 120. 

3Indian Republic Parliament, House of the People, 
Lok Sabha Debate. Fifteenth Session, 3rd Series, Vol. 58, 
August 8, 1966, p. 3179. 
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Indian Lok Sabha. Among these points emerged the following: 

1. Virtually no improvements in Mizoram were carried out 

by the British during their seventy years of rule there. 

India's nineteen years in Mizoram have also brought no 

improvement. Insufficient money was spent for even one paved 

motor road from Silchar to Aizawl, the only road that joins 

Mizoram with India proper, and often not during monsoon 

season.' Mr. N. R. Laskar, Karimgang, Cachar Representative 

stated the following: 

. . . because of recent floods and breakdown in road 
communications leading up to Silchar from Aizawl and 
Shillong, commerce is dislocated. I do not know whether 
the Government is making any attempt to restore the 
road communications to the vitalplains district of 

1When the Indian Constitution was formed in 1952, the 
Government of India Planning Commission adopted the Five Year 
Plan. This Plan provided about Rs.29 crores (1 crore = 10 
million) for the welfare of backward classes, in addition to 
Rs.9 crores by way of grants by the Central Government under 
Article 275(1) of the Constitution of Rs.3 crores for the 
tribal people in the North East Frontier Agency. The total 
outlay of Rs.41 crores for backward classes has of course to 
be considered as part of much larger regional programmes which 
would also help the development of those sections of the 
population. Backward classes include (1) scheduled tribes 
who number about 18 million, (2) scheduled castes who number 
about 50 millions and (3) other backward classes, including 
criminal tribes. 

The general aim of policy, therefore, is to assist the 
tribal people to develop the natural resources of the areas 
which they inhabit and to evolve a more productive life with-
out exposing themselves to exploitation at the hands of more 
organized economic interests. . . . There are many features 
of their social life which should not only be retained but 
developed. Development programmes in tribal areas include 
special schemes relating to roads, water supply, introduction 
of settled agriculture, health, education and handicrafts. 
This exerpt is taken from: Government of India Planning 
Commission: The First Five Year Plan, December 12, 1952. 
(Document.) 



112 

Cachar with the hill areas, so that it may help 
mobility.1  

2. Mr. Laldenga, the President of the Mizo National 

Front, wrote a letter to the Indonesian President in January, 

1966, seeking his active help and support in their plea for 

a separate independent state.
2 

3. Mr. Hem Barua, Representative from Gauhati, Assam, 

mentioned that since there are many Mizos who are citizens 

of Pakistan, the border line between Pakistan and Mizoram 

(India) is difficult to draw. As a result, it is virtually 

impossible to stop the Mizos from going over to Pakistan 

from Mizoram.
3 

4. The Mizo Nationalists received guerilla warfare 

training in Pakistan camps, which were jointly managed by 

China.
4 

5. The Mizo Nationalists have acquired arms and ammuni-

tion from Pakistan. Mr. Hem Barua quoted a statement from 

one Nationalist leader on this account: "If India can procure 

arms and ammunition from friendly countries for the defence 

of her security and freedom, why can't we procure arms and 

1lndian Republic Parliament, House of the People, 
Lok Sabha Debates, Third Series, Vol. 58 (No. 16 to No. 20) 
(16th August, 1966 to 22nd August, 1966), p. 4956. 

2Ibid., p. 4952. 

3lbid., p. 4957. 

4lbid. 
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ammunition to safeguard the interest of our country against 

Indian aggression?"1  

6. In Pakistan there are the Observer and the Guardian 

newspapers which are sympathetic to the Mizo Nationalist 

Movement. These papers magnified the trouble in Mizoram into 

seemingly international problems, which the Indians would 

like to see as internal problems.2 

7. The Deputy Minister in the Ministry of Home Affairs, 

Shri. Vidya Charan Shukla, said that not enough attempt had 

been made to assimilate the Mizos with the Indians psycho-

logically and emotionally. Mr. Hem Barua mentioned that the 

British power went to the hills with the sword in one hand 

and the Bible in the other. For reasons best known to them 

[the British] the hills were isolated from the plains.3 

1Indian Republic Parliament, House of the People, Lok 
Sabha Debates, Third Series, Vol 58, op. cit., p. 4953. 

2Ibid., p. 4956. 

3Ibid., pp. 4950 and 4958. According to Pu C. 
Lalrema, in his article Communication Between the Hills and  
the Plains, in the anthology A Common Perspective for North-
East India, edited by Rathin Mittra and Barun Das Gupta, 
op. cit., pp. 210-211, he said the following: "The Mizos 
recognized goodness when they saw it. The missionaries or 
the British were the first friends the Mizo had. The love 
and care in schools, the doctors' healing hands that go with 
missionary zeal perpetuated admiration and love for the 
missionaries. The missionaries lived and ate with the Mizo 
people, and a mutual respect for each other grew. 

On the other hand, since India got independence many 
non-tribals have lived with the 'tribals' in different capa-
cities, e.g., government servants, teachers, social workers, 
businessmen, etc. Although such people live physically very 
close to the people and sometimes even adopt some of their 
customs, there is little or no identification on the level 
of a social or religious or cultural plane. These people 
never have guests in their homes and are almost never invited 
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8. While Mr. Hem Barua insisted that the Mizos are "the 

bone of our bones and the flesh of our flesh," Mr. Basumatari, 

a member of Goalpara, Assam, posed a question that showed 

that India Government has neglected the Mizos, as quoted in 

the following: 

Is it not a fact that only since the atrocities took 
place in Nagaland and the Mizo hills, then only the 
Government at the Center seemed to know the difficulties 
of these areas? Otherwise, there is a complaint from 
the Assam Government that the Government of India were 
neglecting those areas and did not give enough money to 
the extent required for developing communications and 
for other developmental purposes in those areas?1  

Foreigners and Indians are banned from Mizoram and, 

with the exception of an occasional paragraph in the Indian 

papers, the war continues in virtual secrecy.2 
 

to the home of the 'tribals.' They are completely unaware of 
the social structure of the villages in which some of them 
have lived for several years. They do not understand the 
network of communication that reflects this structure. They 
never take time to study the Mizo value system. They may be 
living like the Mizos, but they cannot think like them, and 
until they do there will never be a harmony between the 
Indians and the Mizos." 

Pandid Jawaharlal Nehru, the late Prime Minister of 
India saw the socio-psychological problem between the Mizos 
and the Plains as quoted from Mr. M. Horam's A Positive  
Avenue of Approach to the Nagas and Other Tribals, from the 
same anthology as above, p. 163: "The problem of the tribal 
areas is to make the people feel that they have perfect free-
dom to live their own lives and to develop according to their 
wishes and minds. India to them should signify not only a 
protective force but a liberated one. Any conception that 
India is ruling them and they are ruled, or that customs and 
habits with which they are unfamiliar are going to be imposed 
on them will alienate them." 

1Indian Republic Parliament, House of the People, Lok 
Sabha Debates, Third Series, Vol 58, op. cit., p. 4960. 

2"Mizoland Guerillas Still Fight War of Independence 
From India, 500 Lives Lost in a Year of Hostilities in Remote 
Areas Along Burma Border," The New York Times, September 25, 
1967, p. 12. 
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In New Delhi, the Government lightly brushes aside 

the conflict in Mizoram as "minor skirmishes in a mopping up 

operation." But apparently Indian troops are not having it 

all their way. The Government reluctantly says that more 

than 350 Mizos have been killed and that 160 Indian soldiers 

have lost their lives in rebel ambushes since hostility began 

last year. Recently twenty-three policemen were shot in an 

ambush on a winding mountain road without returning effective 

fire. Another party, sent out to track down the guerillas 

was wiped out in a similar ambush--inflaming tempers in New 

Delhi.1  

New Delhi is considered unlikely to accede to the Mizo 

demands, according to The New York Times, dated September 25, 

1967. The Home Minister of India already has its hands full 

in Assam with a general cry for separate hill and plain 

states. The Home Minister said, "If we compromise, we shall 

eventually end up with hundreds of small independent hill 

states throughout Assam.
"2  

Thus, the Indian government adopted a policy called 

"regrouping." This policy was similar to that employed by 

the United States in South Vietnam. The Indian government 

formed "camps," called "Progressive Protected Villages" 

(PPV), out of several villages. Most of these PPV's were 

 1"Mizoland Guerillas Still Fight War of Independence 
From India, 500 Lives Lost in a Year of Hostilities in Remote 
Areas Along Burma Border," The New York Times, op. cit., p. 12. 

2Ibid. 
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located next to the main road winding southward through the 

mountains from Silchar to Lungleh. Security arrangements 

were elaborate and strict. Each villager carried an identi-

fication pass which he had to show when he entered or left 

the perimeter of the camp.1 

As a result of this policy, the Indian government 

moved 60,000 people into the PPV camps. Shri, N. K. Rustomji 

said, ". . . regrouping has become necessary because of 

increasing harrassment, looting and even killing by Mizo 

hostiles," and continued, ". . . people of isolated villages 

would be moved to safer villages. . . . The shifting families 

would be allowed to carry with them whatever they could. The 

army would transport household articles which could not be 

carried in headloads."2  

In contrast to Mr. Rastumji's statement, we have a 

statement by Mr. R. Vanlawma, who witnessed what was going on, 

saying that moving villagers to the PPV's was carried out 

forcibly by the Indian military. In most cases Mizo civil-

ians were given one day's notice to pack their belongings 

and move to the PPV. Some families with children, knowing 

that they would not be able to carry all their belongings 

because they had to carry children on their backs, killed 

their animals, but did not have time to eat them, as the 

IPeter Hazelhurst, "Mizo Rebellion Set Back in India," 
The New York Times, dispatch of The Times, London, May 28, 
1969, p. 11. 

2”60,000 Mizos to be Regrouped to Provide More 
Security," The Assam Tribune [Gauhati, Assam, India], January 
4, 1967, p. 1. 
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India military forced them at gunpoint to leave their homes. 

Also, rice, the Mizo staple food, was taken to the outskirts 

of villages by some Mizo families who hoped to return after 

they were settled in the PPV's. But the Indian military 

burnt or stole all rice hoarded as well as any belongings as 

soon as the villagers left for the PPV's.1 

The living condition in the Progressive Protected 

Villages may be seen as Mr. Peter Hazelhurst mentioned in 

The New York Times: 

By day the hillmen (the Mizos) are allowed out to culti-
vate nearby fields. Armed troops patrol the hills to 
prevent any contact with the Mizo National Front. By 
night they must return for roll-call. 

But on the whole the majority of the hillmen resent the 
new way of life. Many Mizos complain that they were 
forcibly moved into the camps after the Indian troops 
systematically destroyed houses and crops to hamper the 
Mizo National Front. Their (the Mizos) main complaint, 
however, is the shortage of food. 

Under their shifting pattern of cultivation, the hillmen 
require vast areas of land to produce their staple diet 
of rice. When crops are harvested in one field farmer 
move to new areas, allowing the jungle to reclaim exposed 
mountain slopes to prevent large-scale soil erosion. 
After seven years the original paddy field is cleared 
and recultivated. 

Densely concentrated in Progressive Protected Villages 
and restricted to cultivating nearby fields, the hillmen 
now find that they cannot follow their traditional method 
of farming or produce sufficient food.2  

Indian officials said that the PPV operation was a 

military success. At the same time, however, they admitted 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 257. 

2Hazelhurst, "Mizo Rebellion Set Back in India," 
op. cit., p. 11. 
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that they were no nearer a long-term solution to the Mizo 

political situation than they had been before, and no nearer 

to a lasting peace.1 

Villages and cities such as Aizawl and Lungleh were 

under a strict curfew order which continues until today.
2 

The Nationalist group was moving about only in the jungles 

during the relocation period. Pu Laldenga, the Mizo Nation-

alist leader, set up his headquarters in Rangamati in the 

Chittagong Hills Tract of Pakistan.
3 

Considerable mention was made in Indian newspapers 

of the Mizo National Front movement. On the front pages of 

Indian newspapers like The Hindustan Standard (Calcutta), The 

Statesman (New Delhi), The Amrita Bazar Patrika (Calcutta), 

and The Assam Tribune (Gauhati), announcements such as "Mizo 

Hostiles in Extreme Condition ;
4  "Mizo Rebels Shot Dead";

5 

and "Mizo Rebel Movement Loses Strength,"6  were common. 

The Mizo Nationalists, however, were far from being 

exterminated. Occasionally in the headlines of The Assam 

1Hazelhurst, "Mizo Rebellion Set Back in India," 
op. cit., p. 11. 

2"No Army Help During Polls in Mizoram," The Assam 
Tribune [Gauhati, Assam, India], April 15, 1972, p.1.  

3"Laldenga at Rangamati," The Assam Tribune, op. cit., 
August 19, 1971, p. 1. 

4The Assam Tribune, July 8, 1969, p. 1. 

5Ibid., July 19, 1969, p. 1. 

6Ibid., March 31, 1972, p. 1. 
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Tribune one would find headlines such as "Mizo, Kuki Hostiles 

Blow Up Bridges and Security Force Camp,"1 "Pak [Pakistan] 

Air Wing to Train Naga, Mizo and Kuki Rebels," etc.2 

While claiming the political situation in Mizoram 

"normal," the Indian government proposed to regroup 58,000 

Mizos to provide more security. It was stated that with a 

view to providing more security and taking the administration 

nearer, 58,000 people in the Mizo Hills would be voluntarily 

regrouped. While it was said that there would be "no tinge 

of force and people will be allowed to join the group volun- 

tarily,"3  according to Pu Vanlawma, villagers were actually 

coerced into the Indian military, as they threatened to burn 

their villages.4 Thus, a second beginning of regrouping Mizo 

villagers started on January 4, 1969.5 The villagers were 

compelled to adjust to the elaborate and strict rules imposed 

in the Progressive Protected Villages by the Indian military. 

A team of six experts from the Government of India, 

after a four day visit to Mizoram, suggested the undertaking 

of some special projects for expeditious development of the 

district. The main emphasis was on agricultural and allied 

1The Assam Tribune, February 10, 1969. 

2Ibid., September 10, 1970. 

1,58,000 Mizos to be Regrouped to Provide More 
Security," The Hindustan Standard [Calcutta], January 5, 
1969, p. 1. 

4Vanlawma, Ka Ram Leh Kei, op. cit., p. 258. 

5"58,000 Mizos to be Regrouped to Provide More Security," 
The Hindustan Standard, op. cit., p. 1. 
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matters and for soil conservation (as Mizoram cultivation 

system was quite primitive). It was suggested that a central 

farm of 1,000 acres should be created for raising paddy, 

agricultural seeds, poultry, livestock and for the study of 

horticulture.1 

The Indian security Police watched closely the move-

ment of the Mizo Nationalists. Word came that Pakistan had 

now opened an Air Wing for the training of Naga, Mizo and 

Kuko hostiles who were in that country for training in guer-

illa warfare and sabotage and also for the procurement of arms 

for their activities in India. The Air Wing was managed by 

Zeffar Khan, a ground engineer of the Pakistani Air Force, 

and Mr. Wing Feng Lu, a Chinese man.
2 

The Mizo Nationalists were also linked with the 

Naxalites as we see in The Assam Tribune, July 4, 1970: 

"Naxalites' Link With Mizo Rebels in E. Pakistan."3  It was 

1"Special Development Projects Suggested for Mizos 
Hills," The Amrita Bazar Patrika [Calcutta], May 16, 1969, 
p. 1. 

2"Pak Air Wing to Train Naga, Mizo, and Kuki Rebels," 
The Assam Tribune [Gauhati, Assam, India], September 10, 1970, 
p. 1. 

3The Naxalites are the Communist Extremists from a 
village called Naxalbari, about 150 miles north of Calcutta. 
In the early 1960's the growing rift between the right and 
left wings of the Communist Party of India (CPI), generally 
identified as being pro-Soviet and pro-Chinese broke out into 
the open. In 1964, the left faction decided to break away 
from the CPI and form a new Communist Party called the 
Communist Party of India (Marxist), or CPI(M). Since 1967 a 
third party was formed by extremists who broke away from the 
CPI(M), and called themselves the Communist Party of India 
(Marxist-Leninist). It consisted mainly of Naxalites, who 
took their name from Naxalbari in the Darjeeling District of 
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stated that the Mizo "rebels" and the Naxalites together 

attempted an attack on the Central Reserve Police Barracks 

in Agartala, Tripura Territory. 

The Assam Tribune paper also linked the Mizo Nation-

alists with the Razakara,
1 
as was stated on March 6, 1972, 

p. 1: "Razakara, Mizo Rebels Attack Police Checkpoint: 11 

killed." This occurred in the city of Chittagong, in East 

Pakistan. 

While the incumbent leaders of East Pakistan, under 

the leadership of General Yahya Khan, were in power, the Mizo 

Nationalists took refuge in the eastern part of East Pakistan. 

However, in March of 1969, General Yahya Khan assumed power 

in Pakistan; he professed his aim of ending the dictatorship 

and introducing Democracy. In the first free election ever 

held in the history of Pakistan, in December, 1970, the 

Awami (People's) League of Bangla Desh won an overwhelming 

victory. It emerged as the largest party in all of Pakistan, 

entitling it to form Pakistan's first Democratic government. 

West Bengal, where in the spring of 1967 major tribal and 
local disturbances were exploited by the Communist extremists. 
The footnote is taken from Norman D. Palmer, The Indian 
Political System (Boston: Houghton Mifflin Company, 1971), 
p. 231. 

1According to Norman D. Palmer in The Indian Poli-
tical System, op. cit., p. 112, the Razakars are the extremist 
Islamic para military movement in Hyderabad. The Razakars 
have been in active since 1947, when Hyderabad, the largest 
of the Indian State, with a Muslim ruler and a Hindu minority, 
and surrounded by Indian territory, tried to have a separate 
entity right after Indian independence. The Razakars from 
Hyderabad made incursion into Indi territory. 
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Yahya Khan and the West Pakistani leadership, however, were 

unwilling to permit a power shift to Bangla Desh, or even a 

more equitable distribution of power.' Thus, the incumbent 

leaders of East Pakistan asked Mr. Laldenga, the Mizo Nation-

alist Movement leader, to "shift his sanctuaries and training 

hide-outs from the vulnerable areas in the Chittagong hills 

tract to the safer regions."2  

Mr. Laldenga, the leader of the Mizo Nationalist 

Movement, was pressured to find new sanctuaries. In the 

meantime, the Nationalist Movement was divided into two 

factions: one, the hardcore faction under Pu Laldenga, whose 

intention was "all out Mizoram Independence"; two, the soft-

core faction, including Pu Lalhmingthanga, "Foreign Secre-

tary"; Pu Lalkhawliana, "Finance Secretary"; and Pu Thangkima, 

"Secretary," whose policy allowed compromising with the Central 

Indian Government. In the higher echelons, Pu Laldenga, the 

President of the "Mizo National Government," did not have 

support from his colleagues.3 

The Assam government, of which Mizoram was a part, 

offered lenient amnesty to the "Mizo Rebels," as follows: 

1The Concert for Bangla Desh, produced by George 
Harrison and Phil Spector, printed in USA, Apple STCX 3385, 
cited by Dr. Alexander Lipski and Suzenna Martin, Bangla  
Desh, p. 3. 

2"Laldenga at Rangamati," The Assam Tribune Gauhati, 
Assam, India , August 19, 1971, p. 1. 

3Ibid. 
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1. All such Mizos who surrender to the nearest police, 
military or Assam Rifles outpost will be granted 
pardon in respect of all offences committed against 
the State will, in addition, be given a cash grant 
of Rs.100 each to assist them in settling down. 

2. Mizos who surrender and are eligible for pardon 
according to (1) above will, in addition to the cash 
grant, be also eligible for the following rewards 
for surrender of serviceable arms and ammunition. 

A 
B 
C 
D 

LMG Rs.4000 
two mortal/RCL gun Rs.700 
2362 shell loading rifle/sten gun Rs.600 
303 rifle/stel carbine/bretta Rs.350 

E pistol/revolver Rs.300 
F hand grenade Rs.2 per grenade 
G bombs or rockets Rs.10 per bomb or rocket 
H explosives Rs.20 per kilogram 
I for other serviceable arms, ammunition not 

enumerated above suitable rewards will be paid 
depending on the quantity and type.1  

Consequently, the Mizo Nationalists turned to the east, 

and began negotiating with the Karen and Kachin "rebels" in 

Burma.2 

The Karens and Kachins inhabit the western border 

areas of Burma, the Karens just to the east and north of 

Rangoon, and the Kachins far to the north of Rangoon, around 

the town of Bhamo. Most of the men in these tribes had come 

from a tradition of military preparedness, their forebears 

having served under the British forces. As with the Mizo 

people, their beliefs in a Deity, in Creation, and in 

Original Sin, stem from the Old Testament, and they antici-

pate prosperity upon the coming of a new King or Messiah. 

1"Assam Gov't's Fresh Amnesty Offer to Mizo Rebels," 
The Assam Tribune, op. cit., p. 1, ibid. 

2"East Pakistan Election Results Unnerved Mizo 
Rebels," The Assam Tribune [Gauhati, Assam, India], January 7, 
1971, p. 1. 
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Interestingly, their tradition believes them to be of Israeli 

origin, possibly one of the "lost" tribes of Israel, though 

they do not practice circumcision.' Christian missionaries 

had worked for many years in remote Kachin villages. Both 

British and American Army officers had Karen soldiers serving 

under them, and thus in both Britain and America deep senti-

ments exist for the Karens. 

Like the Mizos, the Karens had never felt a part of 

the nation of Burma. Since Burmese Independence in 1948, the 

Karen "rebels" tried to get free of Burma. As did the Mizos, 

the Karens wanted the British to prolong their stay in Burma 

in the hope that Karen independence might be realized as a 

result.2 

Karen insurrection attempts reached their height in 

1949, when they seized the northern part of Rangoon, but, as 

with the Mizos, the Burmese Union Government crushed them. 

Ever since then, the underground movement has been in opera-

tion, and the government has failed to negotiate peace with 

the Karen tribes.3 

The Kachins are located, as was said earlier, further 

to the north in Burma. Above Kachin State lies the Yunnan 

Province of China. The physical appearance of the Kachins 

1J. Forbes Watson and John William Kaye, eds., The 
People of India (London: W. Whiting, 1875), p. 466. 	 

2Dr. Maung Maung, Burma in the Family of Nations  
(Amsterdam: Djambatan, 1957), p. 136. 

3Ibid., p. 138. 
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is virtually identical to that of the Mizos. The Kachins' 

political system is also similar; each village, for instance, 

had its own Chief.
1 

Ever since the turn of the century, the Kachins have 

had behind them a continuous supply of Chinese arms and 

ammunition, brought in by Chinese deserters, or sold by 

Chinese local officials with no principles and a strong 

desire for money.
2 Even at the present time the Burmese 

government has a difficult time stopping aid from coming in 

from China. China has, in fact, already infiltrated into 

Burma and has been helping by opening up training camps and 

supplying arms and ammunition to the Kachins. The below-

cited Tribune report went on to say that the Mizo National-

ists are in contact with Mr. Hmunhre, a former M.P. of Burma, 

now a member of U Nu's Revolutionary Party which has close 

association with the Communist Chinese. Mr. Hmunhre, the 

article goes on to say, is an important insurgent leader in 

Burma.3 

The Mizo Nationalist leader, Pu Laldenga, moved his 

quarters to the Chin Hills in Burma following the liberation 

of Bangla Desh, from his previous headquarters at Rangamati 

1E. R. Leach, Political Systems of Highland Burma  
(Boston: Beacon Press, 1954), p. 19. 

2Sir J. G. Scott, Burma From the Earliest Time to the  
Present Day (New York: Knopf, 1924), p. 352. 

3"East Pakistan Election Results Unnerved Mizo 
Rebels," The Assam Tribune, op. cit., p. 1. 
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in the Chittagong Hill Tract. He then left Burma and moved 

to Yunnan Province in China.' 

Nearly 200 Mizo Nationalists belonging to Pu Laldenga's 

hardcore group had slipped into the wooded interior of Arakan 

Province of Burma. These bands have been identified as the 

Burmese Communist Party (White Flag) under Mr. Chaw Minh and 

the Zami Liberation Front which consists of the rebels from 

the Chin ethnic tribe. Like the Karens and the Kachins, 

these "rebels" are under the Burmese Army's close watch.2  

Back in the city of Aizawl, in 1970, a General Elec-

tion was held. The Mizo Union Party and the Congress Party 

gained some seats. The Mizo Union began pressing demands for 

the status of full Statehood for Mizoram. The Mizo Union 

President, Pu Chhunga, with Pu Saprawnga and Pu Bawichhuaka, 

went to New Delhi to ask Indira Gandhi, the Prime Minister of 

India, for a separate Mizoram State, but she only promised 

them that Mizoram would be taken out of Assam State.3 

On March 18, 1971, the Mizo Union and Congress Parties 

agreed to join in demanding full Statehood for Mizoram. 

1"Laldenga Crosses Over to China," The Statesman  
[New Delhi], April 28, 1972, p. 1. In March, 1971, a deliber-
ate reign of terror was unleased on Bangla Desh to eliminate 
opposition to West Pakistan domination. East Pakistan became 
a new nation called Bangla Desh, quoted from Dr. Alexander 
Lipski and Suzenna Martin's Bangla Desh from The Concert of  
Bangla Desh, op. cit., p. 3. 

2"200 Mizo Rebels Slipped into Burma During Indo-Pak 
War," The Assam Tribune, op. cit., January 2, 1972. 

3Vanlawma, Ka Ram Leh Kei, op. cit., p. 259. 
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However, Mr. K. C. Pant, the Minister of State, told the 

Commissioner Sri S. J. Das that the Indian government was 

prepared to grant Mizoram the status of a Territory. The 

Mizo Union and Congress party leaders accepted this, though 

it fell short of their desire for Statehood.1 

Many Mizo people, especially students, were unhappy 

at the Territory status. Picketing took place in cities like 

Shillong and Aizawl. The Mizo Student Convention President, 

Pu Thangkanglova, advocated that Mizoram's maximum demand of 

India should be total independence, and the minimum demand 

should be nothing less than full Statehood, which would give 

Mizoram greater rights and more autonomy.
2 

The only difference between having a District status 

and a Territory status in theory, is that instead of having 

to go through the Assam State Legislative Assembly to get to 

the Central power in New Delhi, the Mizoram leaders could go 

directly to the Central power, meaning the Prime Minister 

and the President of India. The new status, Territory, pro-

vides for a Legislative Assembly, Council of Ministers and a 

Council of Advisers. The Legislative Assembly has the 

authority to 

make laws in respect of the matters given in State List 
and Concurrent List. However, the Assembly of Delhi was 
not given control over Public Order, Police, Municipal 

1Vanlawma, Ka Ram Leh Kei, op. cit., p. 259. 

 2"M

i

zo Students Move Against Proposal for Union 
Territory Set-Up," The Assam Tribune, op. cit., September 22, 
1971. 
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Committee, Improvement Trust, etc. The ministers were 
to be responsible to the Legislature and the Chief 
Commissioner was to preside over their meetings. The 
President of India was given the authority to set up a 
Council of Advisers.1  

In the near future Mizoram was to gain a new status, 

Territoriship. In response to the liberal amnesty offered 

to the Mizo Nationalists, plus life in the underground 

increasingly difficult with the Bangla Desh Independence in 

1971, and the Burma government's intolerance to any under-

ground activity, many Nationalist leaders, including Rev. 

Sakhawliana, the former "Senator," Mr. Lianzuala Sailo, 

former Political Adviser; Mr. Lalhmingthanga, former "Foreign 

Secretary"; and Mr. Sainghaka, former "Home Secretary" and 

many more, surrendered to the Indian government.

2 Later in 1973, the Vice President of "Mizo National Government," 

Lalnunmawia, also surrendered.3 

Many of these returnees joined either Congress Party 

or a new Party called the Mizo Integration Party led by Mr. 

J. Kapthianga. This Party stands for amalgamation of Mizo 

inhabited areas of Bangla Desh, Manipur, Assam and Tripura 

within India.4 

1 Dr. Vidya Dhan Mahajan, The Constitution of India  
(Lucknow: Eastern Book Company, 1955), p. 517. 

2"Rebels Mizos Turn to Parliamentary Path," The 
Assam Tribune, op. cit., p. 1.  

3"Rebel Mizo Leader Surrenders," The Overseas Hindustan 
Times New Delhi , June 14, 1973, p. 3. 

4"Rebels Mizos Turn to Parliamentary Path," The Assam 
Tribune, op. cit., p. 1. 
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Thus, on January 21, 1972, Shrimati Indira Gandhi came 

to Mizoram and inaugurated Mizoram Territory. Mizo Hills 

District became Mizoram Territory.1 

Under this new status the Mizoram new leaders are 

as follows: 

Lieutenant Governor--Shanti Priya Mukherjee (a Vai or 
Indian) 

Chief Minister--Pu C. Chhunga 

Ministers--Pu Khawtinkhuma, Pu R. Thangliana, and Pu 
Vaivenga 

Deputy Minister--Pu P. B. Nikhuma 

Legislative Assembly Speaker as of June 5, 1972--Pu 
Thanseia2 

While the Indian government tried to exterminate the 

Mizo Nationalists Movement by granting a status of Territory, 

the Mizo Nationalists Movement is still on the go. On 

February 28, 1973, to commemorate the date of the uprising in 

1966, the Nationalist Movement bombed the Aizawl city Power 

House and demolished it completely.3 

Throughout Mizoram the seven-hour night curfew con-

tinued to be effective.4  The Mizo Nationalists are idolized 

1"Inaugurated by Prime Minister, Mizoram," The Assam 
Tribune, op. cit., January 22, 1972, p. 1. 

2lndia,a Reference Annual, 1973, Publication Divi-
sion, Ministry of Information and Broadcasting, Government of 
India, 1973. (Document.) 

3"Mizo Rebels in Action," The Assam Tribune, op. cit., 
February 29, 1973, p. 1. 

4" No Army Help During Polls in Mizoram," The Assam 
Tribune, op. cit., April 15, 1972, p. 1. 



by the Mizo people in general because they are willing to 

sacrifice their future for the "cause."1  

Back in Imphal, Manipur State, a new Mizo group was 

formed. It was called the Mizo Integration Council of 

Manipur. The Council led by Mr. K. T. Lala, submitted a 

memorandum to the Prime Minister, demanding integration within 

the Union of India and an area of 15,000 square miles pre-

dominantly inhabited by the Mizos into northeast India into a 

single political unit.2 

Today over 87 percent of the people of Mizoram are 

engaged in agricultural pursuits. Irrigated areas form about 

9 percent of the total cultivated area of the Territory. The 

soil is fertile and hilly and the villages are situated on 

hill-tops. There is a scarcity of water. On the hill slopes, 

maize and paddy are cultivated. Other crops grown are pota-

toes, bananas, pineapples, pulses, sugar cane, chilis, ginger, 

tobacco, vegetables and tumeric. Shift vegetation is ordi-

narily practised. The production of food grains increased 

from 30,688 tons in 1969-70 to 37,232 tons in 1970-71. Dur-

ing the same period, the production of sugar cane increased 

from twenty-three to twenty-five tons. Ginger increased from 

380 to 1,200, chilis from twenty to thirty-five, tumeric from 

1S. Guru Dev, "Aspirations and Realities in Mizoram," 
The Statesman, op. cit., p. 6. 

2"Integration of Mizo Regions Demanded," The Assam 
Tribune, op. cit., July 9, 1971, p. 1. 



400 to 475, potatoes from thirty to forty-five and pulses 

from 100 to 200 tons.1 

Forestland covers 20 percent of the geographical area. 

Important forest products are timber, bamboo, cane and agar.2 

There is no major industry in Mizoram. Handloom and 

handicrafts are the only cottage industries. There is suffi- 

cient raw material for establishing a paper-pulp project and 

the Government of Mizoram has engaged an expert firm to pre- 

pare a feasibility report for this project.3 

It will be a long time before a steady water supply 

can be assured in all the villages of Mizoram. While small 

ad hoc schemes like the cementing of water points, erection 

of small reservoirs at the collection points in the streams 

or springs, and other improvised ways of bringing water as 

near as possible to the villages, are being implemented.4 

At present, there are five diesel power stations to 

generate electricity mainly for local domestic consumption 

at Aizawl, Lungleh, Kolasib, Serchhip and Hnahthial.5 

From what has been said previously, it is obvious 

that Territorial status is a far cry from the total desires 

of the Mizo people. But on the other hand, Territorial 

1 India, A Reference Annual, 1973, op. cit., p. 411. 

2Ibid. 

3lbid. 

4Ibid., p. 412. 

5
Ibid. 



status is a step ahead of District status, and a step closer 

to Statehood, which itself might conceivably--though one, 

of course, can predict nothing in this area--be a step closer 

to independence. At any rate, the Mizo people gained one 

thing: the recognition of them by India, and some increase 

in their sense of dignity and importance in India's eyes. 

But again it must be reiterated that Territorial status is a 

long way from the independence the Mizo people still desire 

and toward which they are certainly to work. 

Whatever Mizoram has in the future, the Mizos will 

continue to sing the following song, composed by the late Pu 

Rokunga: 

Kan ram mawi, chul lo la, par in vul leh zual la, 
Thangthar hmatiang sawnna tan khua sei zel se 
Tin, lo var in, lo thangin lo sang zel ila 
Chung Pathian malsawmna pawh kumkhua in awm zel rawh se.1 

In English: 

My beautiful country, blossom, and never wither 
May there be room to grow for the young people 
Then let there be light to straighten your growth 
May the blessings of God be with you eternally. 

1Rokunga, Thalai Hlabu (Aizawl: L. P. Press, 1952), 
no. 6. 



CONCLUSION 

Thus has come to the present day a historical progres-

sion concerning the formation of a people that began roughly 

in the middle of the eighteenth century. This thesis, using 

sources described in the Introduction, has dealt with the Mizo 

Independence Movement within the milieu of the relatively 

brief history of the Mizo people, and their first Western 

contacts. These contacts included the influence of the 

British, then of the missionaries, and still later of the 

Indian government itself. Finally, this thesis has dealt 

with Mizoram's first contact with the democratic method in 

the creation of its own political parties. 

Mizoram, an area about the size of Massachusetts, 

with about 330,000 people of Mongolian origin, existed in an 

extraordinarily isolated state prior to 1900. As Chapter 1 

pointed out, the Mizos until that time were agricultural, 

migratory people, living in a tribal culture, worshipping 

various gods believed to inhabit rivers, trees, rocks, etc. 

The Mizo people themselves are uncertain of their early 

origin and one theory is that they are the descendents of 

the early Jews, though it seems clear that their immediate 

ancestors migrated to Mizoram from Burma and, before that, 

from China. 

Prior to Western influence, the Mizo people lived 
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a tribal life, centered about the village, the village Chief 

the nearly absolute ruler of village affairs. With their 

polytheistic religion, their uncertain origins, their lack 

of any written tradition, their habits of making raids on 

neighboring villages, involving the taking of heads, and the 

rigid rule of their village life by Chiefs, the Mizo people 

were hardly prepared for the earliest impacts of Western 

influence. 

The British arrived in the Mizo Hills area almost by 

accident. The British Army during Britain's occupation of 

India had had virtually no contact with the Mizo people, until 

the British became alarmed at growing wars between the Chiefs 

for land and power. Mostly to create a secure situation on 

their "northeastern frontier," the British began to occupy 

Mizoram, which paved the way for irrevocable changes. 

The long line of British Superintendents in Mizoram, 

discussed in Chapter 2, westernized the area. Roads were 

built, the physical lives of the people improved in some ways, 

and wars among the Chiefs brought to a halt. 

At the same time, the British prepared the way for 

the first missionaries, and the Mizos, all of whom are 

Christians today, began learning the gospel of the Old and 

New Testaments. There is little question but what the Mizo 

people's identification with the early Jews, as well as their 

study of the Jews' desire for their own land, and their 

study of the sufferings and triumphs of Jesus, helped create 

in them a desire for their own identity, their own culture, 
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and finally their own political entity separate from all 

others. 

Not only did these Western influences of British 

administration, including the British importation of at least 

the spirit of democracy, and the desire for self-realization 

that Biblical teachings brought, contribute to the desire 

for independence among the Mizo people but events in the 20th 

century added mightily also to the Mizo people's thrust 

toward independence. 

In World War II, Mizo men guarded the India-Burma 

border and protected it against Japanese aggression. And it 

must be remembered that even in World War I, 2,100 Mizo men 

were sent to the Western front by the British where seventy-

one were killed in action in France. Certainly by the end of 

World War II, in the late 1940's, there was a feeling that the 

victors of this war, and those who helped the victors, would 

be rewarded, and that the time had come generally for justice 

to be meted out to the peoples of Asia. 

It was in part because of this spirit that India was 

granted independence from the British Empire in 1947. And 

this same spirit of independence that so inspired political 

leaders of the tiny area of Mizoram, along with political 

leaders of other such "Indian" districts as Nagaland, the 

Manipur Valley, the Punjab, West Bengal, much of South India, 

and numerous other areas and groups. It should be remem-

bered here that the concept known as "India" had not really 

existed until the British themselves united a myriad of races, 
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cultures, and languages, by conquering them all. And once all 

the British had left India, by 1949, the tendency of this 

enormous land mass of south Asia toward the original fragmen-

tation in which it had existed prior to the arrival of the 

British East India Company at Madras in 1600, was very power-

ful. 

Part of the continuing thrust of the independence 

movement resulted in the creation of West and East Pakistan 

in 1947, and still later in the further fragmentation result-

ing in Bangla Desh in 1972. Thus renewed fragmentation of 

the Asian sub-continent has hardly ceased to exist in our time. 

Mizoram, like its Naga neighbors, and indeed like the 

people of the new Bangla Desh, shared and still shares in 

the strong desire for independence that has emerged since the 

end of World War II. Mizo political leaders, when it became 

clear that Mizoram was to join the new Indian government, 

rather than the Burmese government, asked the British to 

remain in Mizoram (as discussed in Chapter 4) to protect them, 

in a sense, from possible threats by their new masters the 

Indians. At the same time, the Mizo people wished to be 

taught the methods of self-government by the British--as the 

British had already been doing in New Delhi--to bring the 

Mizos quickly to a state where true independence might be 

practiced. 

Historical events, however, did not work in favor of 

Mizo independence. Instead, the Mizo people found themselves 

part of the new nation of India, and without either full 
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Statehood or full Territory status. The Mizo Hills area was 

termed a "District," and this lack of full recognition by the 

Indian government, in addition to other grievances felt by the 

Mizo, resulted, as Chapter 6 reveals, in the Uprising of 1966. 

In this Uprising, Mizo nationalists raided the Assam Rifles 

Outpost and took over the Treasury Building in Aizawl for 

several days beginning on February 28th. 

Although further oppression followed this Mizo 

demonstration and protest, the long-term result was that in 

1972 Mizoram was upgraded from District to Territorial status. 

The new status gives the Mizo people some measure of 

autonomy, and a degree of additional power and responsibility 

they did not possess earlier. It is still a long distance, 

however, from the status of full Statehood, such as is pos-

sessed by their neighbors to the northeast, the Nagas. And, 

of course, it is an even greater distance from the status of 

full independence which is probably still the basic desire of 

most Mizo people. 

It is clear that the Mizo people have come very 

suddenly into the 20th century. They have been caught by many 

forces, both outside them and within them. How successfully 

Mizoram would function, both politically and economically, as 

an independent nation, no one knows. And at this point in 

history, the question is largely academic. However, political 

changes can be rapid in the 20th century, and perhaps Mizoram's 

early agonized struggles with its own political parties, with 

the difficulties with democracy, and its present challenges of 
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learning how to live with an Indian government that does not 

always see eye to eye with Mizoram on issues, and which is a 

government whose linguistics, ethnic backgrounds, and 

religions are virtually totally different from the Mizos', 

is the kind of preparation Mizoram needs if independence is 

ever to come its way in the near or distant future. 

Meanwhile, Mizoram is learning to live with the 

realities of 20th century politics and hopefully to find its 

own successful way in the midst of its unique cultural, poli-

tical, and geographical position within India and within Asia. 
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APPENDIX 





Note : The United Mikir and North Cachar Hills District has been bifurcated into the districts of North 
Cachar Hills and Mikir Hills (February 1970). 

Government of India Copyright, 1902 
Based upon Survey of India man with permission of Surveyor-General of India. 

Taken from H.P. Das. 	
New Delhi National Book Trust, 1970, 



Note : The United Mikir and North Cachar Hills District has been bifurcated into the districts of North 
Cachar Hills and Mikir Hills (February 1970). 

Government of India Copyright, 1962 

Based upon Survey of India map with permission of Surveyor-General of India. 

Taken from H.P. Das, Geography of Assam, New Delhi: National Book Trust, 1970. 



Taken from E.R. Leach, Political Systems of Highland  
Burma, Boston: Beacon Press, 1967. 



Taken from J.D. Baveja, The Land  Where The Bamboo Flowers. 



View of a 

regrouped  village 

near Aijal 

Taken from J.D. Baveja, The Land Where The Bamboo Flowers. 



Photograph taken on August, 1967, in Imphal, Manipur State, India. 
The author (far left) with the family. 
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